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To THE READERS 


The need of a school book on the Church History for our 
American-born students is a very obvious one, and the necessity for 
every lover of truth to study the Church History can not be disputed. 

We offer this Short History for the mentioned purpose only as a 
sincere desire to call upon some one, who can write a larger Church 
History book and sufficient for higher study, not to hesitate to do so, 
because we need it for our youth. Many times we think of our first 
years of service in America when we felt that such a book would 
help many Americans to know and understand the Eastern Orthodox 
Church. 

In this work of ours we were much assisted by our noble friend 
and devoted member of the Church, S. S. Parfenoff, the learned 
attorney of Gary, Indiana, for which assistance we express to him 
our sincere appreciation and thanks. 

The aforehead printed introduction to this book by renowned 
Professor of Theology of Petrograd Ecclesiastical Academy, now 
with the Academy of Sofia, Bulgaria, N. N. Glubokovsky, gave us 
much encouragement for bringing this work to the end and publish- 
ing it. We feel much indebted to the esteemed Professor for his kind 
Reins and our gratitude goes to him with prayers for his good 
health. 

If any of the Readers will be benefited by this book to the extent 
of arousing his interest in pursuing higher study of the Christian 
Church History, we will feel rewarded for our labors. 


May the Lord Jesus Christ bless every reader of this book. 
Faithfully, 
BISHOP ‘THEOPHILUS. 


THE TRUE CHURCH AND THE “‘RIGHT FAITH’’ 


In place of an introduction to the book, ‘‘A SHORT HISTORY OF 
‘THE CHRISTIAN CHURCH.”’ 


This book does not pretend to be of scientific character. Its purpose 
is only to give a general information in a convenient system from 
the material on hand for school instruction. The book is as much 
elementary as it is plain, but every truth is plain. Then what is the 
truth in this particular case? 

The Church is God’s established institution to draw the people 
to Christ’s redeeming mystery and to bring them into God’s King- 
dom, ‘“‘where God may be all in all’’ (1 Cor. XV, 28). So the 
Church is divinely necessary for the salvation of mankind through 
the grace, and historically is invincible (Mt. XVI-18) because of 
constant (XVIII-20), universal presence in it of Christ as its head 
(Eph. 1, 22, IV-15, Col. 1, 18). On the other hand, the Church 
serves only as a divine medium for the accomplishment of definite 
God's (divine) plan and it does not actually put them through in 
its historical reality, though it leads to them. 


Divine plans are not indentical, as falsely taught Count L. N. 
Tolstoy, who rejected all heavenly realities of Christianity and 
stressed its importance in the moral and humanitarian principles. 


The Church, being divine by the nature of its establishment and 
working powers is appointed to fill the world with these heavenly 
powers and gradually to change everything earthly into image like- 
ness of Christ to that blessed end, when the Son also himself be sub- 
ject unto Him that put all things under Him and shall have delivered 
up the Kingdom to God, even the Father (1 Cor. XV, 24-28). 


So the object of the Church is to proclaim and to spread the powers 
of God’s Kingdom through the world unto the most uttermost 
parts of the earth (Acts 1, 8), to impart them in human associa- 
tions by given divine means, and to regenerate internally the whole 
world in the name of the Lord Jesus by the Holy Spirit. ‘The Church 
has to impart divine Christ’s salvation into our worldly (cosmical) 
conditions and by creative change of the whole order to elevate us 
into the universal triumph in God’s Kingdom on the new heaven 
and new earth, wherein dwelleth God’s righteousness (2 Pet. 3-13) 
eternal, unchangeable, and complete. 


With such a standing and purpose of the Church of Christ in 
the progress of the world’s existence, naturally its history should 
show how, where and to what extent the Church fulfilled its mission 
of preparing mankind for heavenly kingdom. Such detailed descrip- 
tion of all eras and changes of the Church’s life will be at the same 
time its main definition of the true worthiness of its different forms 
in the historical expression, giving the real knowledge of the most 
perfect Christ’s fullness in this or other historical Church organiza- 
tion. Here the exactness based on facts becomes dogmatical, con- 
vincement of the true Faith abiding and existing in this particular 


Church. 

So far as the Rev. Author keeps to said principles, his arduous 
efforts have a principle value, plainly showing to the Orthodox pupils 
and to all truth loving readers that this faith is Apostolic, this is the 
Faith of the Fathers, this is Orthodox Faith, this Faith confirmed the 
Universe. 


NICHOLAS N. GLUBOKOVSKY. 


Sofia, Bulgaria. 
1930, VII, 17-4, Thursday. 
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INTRODUCTION 


The history of our Church is an important and impartial witness 
of its truth; it presents to us a knowledge of the past that was accepted 
and preserved through ages without falsification or change. When 
our reason fails to accept readily dogmas of our faith or when our 
faith is disturbed by own doubts and contradicting reports, the his- 
torical facts settle the conflicting opinions and bring the peace to 
man’s mind and heart. 


To know the history of the Church means to know the Church, 
to understand its teaching better, to be convinced of its truth and to 
appreciate our affiliation with it and all benefits bestowed through it 
st ening by God. Everybody should know the history of his 

urch. | 


CHAPTER I 
CONCEPTION OF THE CHURCH 


‘The Church is a divine institution, established by the Lord Jesus 
Christ for the salvation of mankind (Mt. 16, 18). It is a Society of 
people, united under the headship of Jesus Christ by a true faith in 
Him, as God and Savior, by the holy Sacraments and the Church 
Hierarchy or Priesthood. The Church comprises all true believers— 
living and departed ones. 


ESTABLISHMENT OF THE CHURCH 


On the fiftieth day after His resurrection the Lord sent down on 
His apostles the Holy Ghost. When the apostles were assembled in 
Jerusalem with the Holy Virgin Mary and the other faithful, as com- 
manded by the Lord, the Holy Ghost came down on them and set 
on each of them as a tongue of fire and gave them power to teach and 
to speak different languages. The people, who came to Jerusalem for 
the day of Penticost from all over the world, could hear the apostles 
speaking their languages and marveled at this. Apostle Peter explained 
to the multitude the meaning of the event, and glory of Jesus Christ, 
His teaching and works. Three thousand people then believed in 
Jesus Christ as God and Savior and were baptized on that day and 
thus it was marked the establishment of the Christian Church. The 
apostles did many signs and miracles “‘and the Lord added to the 
Church daily such as should be saved’”’ (Acts 2, 47). 


THE GROWTH OF THE CHURCH 


When the number of Christians increased so that the apostles 
could not personally minister unto all, and some widows were left 
without daily ministration, the apostles then decided to ordain some 
men to help them and told the believers to select among them seven 
worthy men, known for their piety and wisdom. These seven men 
were brought before the apostles, who prayed over them, thus ordain- 
ing them deacons of the Church (Acts 6, 6). 

Among the seven Stephen was the greatest in faith and wisdom, he 
did many miracles, preached to Jews the Christian doctrine and with- 
stood all their assails. He died as a first martyr of the Christian 
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Church, being stoned by the Jews, but the word of God increased and 
the number of the disciples multiplied in Jerusalem greatly; and a 
great company of the priests were obedient to the faith (Acts 6, 7). 

All the apostles zealously fulfilled the mission intrusted to them 
by the Lord: ‘‘Go ye therefore and teach all nations, baptizing them 
in the name of the Father and of the Son and of the Holy Ghost’’ 
(Mt. 28.19). After the descension of the Holy Ghost they went to 
all parts of the world to preach the Gospel. Many records bear witness 
to their work for the Church and the Book of Acts of the Apostles is 
the history of the Apostolic Church. Next to this book the epistles of 
St. Paul are important documents on the Early Church as also the 
epistles of the other apostles. 


PREACHING OF THE APOSTLES 


From the Book of Acts we learn important rules and regulations 
on the organization of the Early Church. Here we read of the election 
of apostle Mathias in place of Judas Iscariot, of the ordination of 
deacons and priests, of the holy Sacraments as the same were per- 
formed by the apostles, of the Apostolic Council and other activities 
of the apostles, specially of the preaching of the Christian doctrine 
by them. ; 


APOSTLE PETER 


Apostle Peter preached from the very first day of the Church’s 
existence in Jerusalem, then in Antioch, where the disciples were 
called Christians first (Acts 11, 26), and other cities of Palestine. 
Toward the end of his life Apostle Peter was sent to Rome for trial 
and during the time of Emperor Nero, when first persecution of 
Christians was ordered, he was crucified with his head downward, 
considering himself not worthy to be crucified as the Lord was. 


Once when St. Peter was ready to leave Rome for safety, he met the 
Lord by the city gate carrying the cross and asked Him ‘“‘Quo Vadis, 
O Lord.”’ Jesus Christ answered him: “I am going to be crucified 
again in Rome.”’ These words made Peter go back to stand the trial 
and he was crucified in about 65 A. D. Apostle Peter wrote two 
epistles, and for his zeal and labors is glorified by the Church as the 
first and glorious among the apostles. 


APOSTLE PAUL 


Before his conversion—Saul, was a very learned pharisee’s disciple 
and was bitterly opposed to Christianity, taking a very active part 
in persecuting its followers. Once he was on his way to the city of 
Damascus “‘breathing out threatenings and slaughter against the 
disciples of the Lord,’’ as the Book of Acts says, “‘to bring them 
bound unto Jerusalem.’’ When he was nearing Damascus, suddenly 
there shone round about him a light from heaven and he fell to the 
ground and heard the voice saying unto him: ‘Saul, Saul, why perse- 
cutest thou me?’’ And Saul said, ‘““Who art thou, Lord?”’ And the 
Lord said, ‘‘I am Jesus, whom thou persecutest: it is hard for thee to 
kick against the pricks’ (Acts 8, 1-5). 

‘Trembling and astonished Saul asked the Lord as to what He 
wanted him to do and the Lord answered that he shall proceed to 
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the city where he will be told what he must do. Here Saul lost his 
sight and was led to the city by his companions, who heard the voice 
speaking to Saul but did not see any vision. In Damascus Saul was 
met by a certain disciple Ananias, who prayed over him putting the 
hands on him. Saul received his sight and was baptized. From then 
on he became the famous apostle of Jesus Christ and preached the 
Gospel among gentiles in different countries, suffered many persecu- 
tions and tortures. He died at about the same time in Rome when St. 
Peter was crucified there, only being a Roman citizen, St. Paul was 
not crucified but was beheaded by sword, which was considered at 
that time not so disgraceful as to be crucified. 


St. Paul wrote 14 epistles to different churches he founded and in 
the History of the Church he is known as ‘“‘the apostle of gentiles,”’ 
being equal in glory and zeal with the Apostle Peter. 


APOSTLE JAMES 


Apostle James was the first Bishop of the Church in Jerusalem. 
He presided at the apostolic Council (Sobor) there and devoted him- 
self to the organization of the Church. The Jewish leaders were bit- 
terly opposed to him and when the governor of the place was away 
they killed him by throwing him from the roof of some high build- 
ing, then hitting him on the head. Apostle James left to the Church 
the order of Divine Liturgy which is the prototype of the Liturgies 
in use now by the Eastern Orthodox Church and one epistle. He was 
a cousin of our Lord and is often in the Bible referred as the ‘“‘Brother 
of the Lord.”’ 


APOSTLE JOHN, THE DIVINE 


Apostle John was a beloved disciple of Jesus Christ. To his care 
was intrusted the Holy Virgin Mary by the Lord from the Cross 
“Behold thy Mother’ (John 19, 27). While the Holy Virgin was 
living in his home St. John preached the Gospel in Judea and after 
her assumption he went with his preaching through all Asia Minor. 
He died in Ephesus, 105 years old, being the only apostle who 
died of the natural death. When St. John became too old and weak, 
he used to repeat to his disciples: “‘Children, love one another,”’ 
because in these words, he explained, “‘is all teaching of Christ.”’ 
He wrote 4th Gospel, three epistles and the Book of Revelation. 


APOSTLE ANDREW 


Apostle Andrew is ‘‘the First Called’’ among the apostles and is 
a Russian apostle. He was a brother of St. Peter, whom he brought 
to Jesus (John 2, 40-42). At first St. Andrew was preaching the 
Gospel in Greece and on the northern shores of the Black Sea. In 
time he went with his preaching up north from the Black Sea and 
visited that part of the country which was known then as Skiphia 
and where now Russia is, and he went as far north as where the 
city of Novgorod stands, as the Russian tradition says. 

When St. Andrew came to the region where the city of Kiev is 
now situated, he pronounced from the mountains there his historical 
prophesy as follows: ‘“‘On these mountains will radiate the grace of 
God, many churches will be built, great city will arise and the true 
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light will spread from here over this country.” On one of the 
mountains, which bears his name now and where stands a beautiful 
church to his name, St. Andrew planted a cross which was pre- 
served through all this time, and is kept now in said church. 


From the Russian regions St. Andrew went through Caucasis to 
the southern shores of Black Sea, then to Constantinople where he 
ordained priests, deacons, and Bishop Stakhy, establishing the 
Church Hierarchy from which is derived by the apostolic succession 
the Hierarchy of the Orthodox Church in Russia. In the city of 
Patara St. Andrew was imprisoned for bringing the Christian faith 
to the wife of a local magistrate and her brother, and was crucified 
on the cross of X shape, known since as Andrew's cross and very 
popular in Russia. 

All the apostles were equal in their authority as disciples of 
Christ and were equally empowered by the Holy Ghost to carry 
their work of preaching the word of God and establishing the 
Church communities throughout the world. No one of them was 
above the others. They decided all questions pertaining to the faith 
and Church discipline by common consent, as the First Apostolic 
Council (Sobor) proves, which was presided by the oldest among 
them, St. James, thus giving the precedent, how the Church in all 
the ages should be ruled. “‘For it seemed good to the Holy Ghost 
and to us’’ say the letters written by “‘the apostles, and elders and 
a to the gentiles in Antioch, and Syria, and Cilicia’ (Acts 
POON 2007 


Chee atl 
PERSECUTION OF CHRISTIANS 


The Early Church went through great hardships and martyr- 
dom; its members were often persecuted and massacred. 


‘There were ten most brutal and indiscriminate massacres of the 
Christians but ‘‘the blood of martyrs was the seed of the Church.”’ 
‘The Church triumphed, because it is the Divine Institution. 

The first persecution took place at 64 A. D. by order of Emperor 
Nero. At this year the city of Rome in its greater part was burned 
down; the Emperor blamed Christians for its destruction and or- 
dered their annihilation. 

Apostles Peter and Paul were martyred at this time. 

‘The second persecution was in 95 A. D. and it was directed by 
Emperor Domitian mainly against high officials of the country, 
who might have been Christians at that time. St. John, the Divine, 
was thrown in the boiling oil during this persecution, but miracu- 
lously the boiling oil did not injure him in any way. 

The third was in 106 A. D., in the reign of Emperor Trojan 
and was very prolonged. Among its martyrs was the noble Bishop 
of Antioch, St. Ignatius. : 

The fourth was in 166 A. D. Emperor Marcus Aurelius was very 
much prejudiced against Christians because of the false reports on 
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their life and did put many of them to death, among whom there 
was the venerable Bishop of Smyrna, St. Polycarp. When the old 
bishop was brought before the governor for trial, the latter, being 
moved by pity for the old man, suggested him to renounce Christ 
and curse Him. The saint bishop answered thus to him: ‘‘Eighty-six 
years I served the Lord and He has done me nothing but good, how 
then will I curse Him, my Lord and my Savior.’’ Whereupon he 
was burned alive. St. Polycarp was the disciple of St. Ignatius, who 
was the disciple of St. John, the Divine. 


The fifth persecution was in 202 A. D. and it is known in the 
History as the most violent one and many then believed that the 
time of antichrist was at hand. 


‘The sixth persecution took place in 235 A. D. and was directed 
principally against the clergy of the Church with the purpose of 
exterminating the bishops and priests and to take the people back 
to paganism. 

The seventh was in 249 A. D. by order of Emperor Decius 
throughout the whole Empire and is remembered in the History of 
the Church as the bloody one. 


The eighth was in 257 A. D. Emperor Valerian issued a decree 
by which every one, who was found practicing Christian religion, 
was sentenced to death. Among martyrs of this time was the learned 
and pious Bishop of Cartage, St. Cyprian. 

The ninth persecution took place in 275 A. D., it was a short one, 
but very brutal. 

The tenth and the last persecution was in 303 A. D. During this 
persecution not only the lives of Christians but also the church 
property was ordered to be destroyed, holy scriptures and sacred 
books were burned. It was the last effort of paganism to fight the 
Christianity openly. 

The ending of the persecution in the Early Church does not 
mean that the Church did not suffer from further assaults and 
massacres, and so; in time of Arius’ heresy and during the icono- 
clastic uprising, the brutalities against faithful Christians were re- 
peated by the dissidents and were not less atrocious than the same 
of the paganism, but the Christian Church triumphed, because it 
was a pillar of God’s truth. 


TRIUMPH OF CHRISTIANITY 


In 311 A. D. Constantine, the Great, Emperor of the Roman 
Empire, which at that time consisted of the Western and Eastern 
arts, had a war with one of his military leaders, Maxenty, who 
intended to become independent in the Western part of the Empire. 
One night before the battle, Constantine went out of his tent and 
was devotedly looking upon the sky. There he saw a miraculous 
vision, a cross with a bright light around and an inscription: ‘‘By 
this you will conquer.’’ Constantine understood this vision to be 
pointing that his victory was in his faith in the power of the cross 
and he ordered to put the cross on all the army banners, which gave 
much inspiration and confidence to his soldiers. Maxenty was de- 
feated. 
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Soon after this, in 313 A. D., Constantine issued in the city of 
Milan an order, by which the freedom of Christian worship was 
proclaimed and many privileges were given to Christians and their 
clergy. The punishment by crucification was abolished, Sunday was 
acknowledged as a holiday and also other Christian holidays were 
proclaimed. Constantine, the Great, became a Christian just before 
his death, but his whole life was consecrated to the triumph of 
Christianity and the Church crowned his memory by numbering 
him with the saints and giving him a title of the Equal to Apostles 
as also to his mother, the pious Queen Elena. She helped much to 
her son in his work for the Church. She traveled to the Holy Land, 
she built there, and in the other parts many churches and she dis- 
covered the Saviour’s cross in 326 A. D. Constantine, the Great, 


died May.2 1st, 33 70RD, 
ECUMENICAL COUNCILS 


After receiving the freedom of teaching and worship the Chris- 
tian Church was able to put all her doctrines in a system, to make 
necessary rules of church discipline and to defend and proclaim the 
truth it was holding from the time of Christ. The rules and regu- 
lations of the Church which have the power of the law for the 
whole Church are known as the canons of the Church, and were 
composed and enacted by the Ecumenical Councils. Although there 
are some rules of the Provincial councils and of the individual 
fathers of the Church which were approved by the Ecumenical 
Councils and included in the canons of the Church. 


There were seven Ecumenical and nine Provincial Councils of 
the Undivided Church, canons of which comprise the Church law. 
The First Ecumenical Council was held in 325 A. D. in the city 
of Nicaea. This Council condemned the heresy of Arius, who denied 
the divinity of Jesus Christ and was teaching that our Lord was a 
God’s creature. This heresy provoked much unrest in the Church. 
Besides proclaiming true teaching concerning God Father and God 
Son, Jesus Christ, as it is presented in the first seven articles of the 
Creed, the Council made some canons, regulating the life of the 
Church. 


The Second Ecumenical Council was held in 381 A. D., at Con- 
stantinople and was convoked to judge Macedonius, who was 
spreading heretical teaching about the Holy Ghost. Macedonius 
was teaching that the Holy Ghost was created by God like angels 
were, only he was a spirit of higher type and order. The fathers of 
this Council rejected Macedonius’ teaching and condemned it as a 
heresy against the Holy Ghost and composed the last five articles of 
the Creed, in which they expounded the true teaching about the 
Holy Ghost and other dogmas of the Church. The Creed (Symvol 
Veri) of the First and Second Ecumenical Councils is called the 
Nicene Creed. 

The Third Ecumenical Council was held in Ephesus, 431 A. D., 
it condemned the heresy of Nestorius, who taught that our Lord 


was only a man, in whom the divinity was abiding like in a temple. 
He called the blessed Virgin Mary the Mother of Christ and not 


CHURCH HISTORY AND RITUAL yi 


the Mother of God. This heresy survives in Persia. 


The Fourth Ecumenical Council was held at Chalcedon in the 
year of our Lord 451. This Council condemned the heresy of 
Eutychius, who was teaching that our Lord was only God, that 
His divine nature absorbed the human one. At the present time to 
this doctrine adhers the Armenian Church. Monophisits heresy. 


The Fifth Ecumenical Council was held in Constantinople, 553 
A. D. By this Council were excommunicated the followers of 
Nestorius and their writings were condemned as heretical. 


The Sixth Ecumenical Council was called in 680 A. D., at Con- 
stantinople against the heresy of Monothelists, who acknowledged 
in our Lord only one divine will, denying the human one in Him. 
‘The Abyssinian Church (Copts of Egypt) adhers to this teaching. 
‘This Council resumed its seating in 691 A. D., at the Trula palace 
and approved the canons of the preceeding Councils. 


The Seventh Ecumenical Council was called in 787 A. D., against 
the heresy of iconoclasts. It restored the veneration of the holy icons. 
When finally the peace in the Church life was restored by the victory 
over all heresies the Sunday of Orthodoxy was decreed in the year 
of 878, as an annual festival, and thereafter it is observed by the 
Eastern Church up to the present time on the first Sunday of Great 
Lent. 


‘To this day the Eastern Orthodox Church holds decisions of the 
Seven Ecumenical Councils as highest authority on matters of 
dogma and faith. The canon law can not be changed without con- 
voking next Ecumenical Council. / 


THB MARTYRS OF THE EARLY CHURCH W 


The first century of the Christian Church is called the ‘‘Apostolic 
Age’ or period, when the apostles by their preaching, miracles, 
works and death made the Church the pillar and ground of the 
truth (Tim. 3, 15). St. Ireneus, Bishop of Lyons, writes thus: 
“We ought not to seek among others the truth, which we may 
have for asking from the Church. For in her as in a rich treasure- 
house the Apostles have laid in its fulness all that pertains to the 
truth, so that whosoever seeketh, may receive from her the food of 


life. She is the door of life (The Orth. Cat. 35). 


The second century of the Christian Church is known as the 
age or period of the ‘“‘Apostolic Men,’’ who were truly exalted 
teachers of the Church, being first taught and appointed to their 
high calling by the Apostles. Among the great number of these 
teachers were: Dionisius Areopagitus, Klementus of Rome, Ignatius 
of Antioch, The Godbearer, and others. Most of them died as 
martyrs of Christ. 


ST. IGNATIUS OF ANTIOCH 


In one hundred and seven A. D., the Roman Emperor Trojan 
visited the city of Antioch on his way to Persian Front, where the 
war was going on then. He was told that the Christians of the city 
did not take part in welcoming him. After some investigation the 
Emperor ordered Bishop Ignatius of Antioch to be chained, deported 
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to Rome and given to the wild beasts during the circus amusements. 
The Roman Christians decided to save the venerable Bishop from 
this death. On learning of their kind intention, St. Ignatius wrote a 
very affecting letter begging the Romans not to carry out their plan 
and not to prevent his death, but to pray God to give him the 
strength to prove his Christian calling by sacrifice of his life for 
Christ’s sake. ‘I wrote to all the Churches to testify that I am 
going to die for God willingly, if you will not interfere, I pray 
not to allow your love to disregard my love for Christ, for I am a 
ripe wheat and ready to be ground into God's pure bread.’ ‘Thus 
in part wrote St. Ignatius to the Romans. 

The Christians at Rome were reading this letter with a profound 
reverence and were anxiously waiting to see the noble Bishop. When 
he arrived they all met him and were deeply touched by his saintly 
appearance and wise instructions. With their eyes full of tears they 
were kneeling down before the Godbearer and begged him to be 
saved from the impudent death, but the old Bishop remained firm 
in obeying the law. 

Soon after this Emperor Trojan returned to Rome and his return 
was an occasion for many festivities and celebrations. As it was a 
custom of the time, the pagans enjoyed to see the Christians eaten 
by wild beasts in the circus. To please the public, the Emperor 
ordered the Christians to be given to the lions and St. Ignatius was 
among them. 

With the prayer on his lips, repeating the sweet name of Jesus 
Christ, the saint Bishop came out to the arena of the circus. ““Why 
do you repeat the same word,’’ the soldiers asked the saint. ‘Because 
it is written in my heart and my lips will repeat it till they are unable 
to move.”’ “I am not afraid of the death and will not renounce my 
God for anything in this world,’’ was the answer of St. Ignatius to 
all temptations to save his life. ““God helps to die without fear to 
those who know Him and love Him.’’ The lions were let loose and 
crushed the saint Bishop. His bones were collected by the Christians 
and taken back to the city of Antioch for burial. The relics of the 
saints in the Early Church were honored and reverenced and on 
their graves churches were built. 


ST. SOPHIA AND HER THREE DAUGHTERS 


During the time of Emperor Adrian (117-138) in Rome was 
living a pious Christian woman Sophia. She became a widow early 
in her life and with three daughters to take care of—Vera, Nadejda, 
and Ljubov, named so after three main Christian virtues—faith, 
hope, and charity. Sophia taught her daughters Christian doctrine 
and above all to be obedient to God and in all matters to rely on 
His good will and to pray to Him. She made her three good girls 
read pagesous books without neglecting their usual studies and home 
work, 

The fame of Sophia’s good Christian life was brought to the 
attention of the Emperor, who was persecuting Christians then. 
He called Sophia with her three daughters before him. Without any 
fear, after a fervent prayer, Sophia went with her three girls to see 
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the Emperor Adrian. Answering his questions Sophia briefly told 
of her faith and pronounced herself and her daughters to be the 
servants of Jesus Christ. On hearing this confession Adrian post- 
poned further questioning and committed Sophia and her three 
daughters to the care of one noble woman Palladia for observation. 


Three days Sophia remained with Matron Palladia and spent the 
time in prayer and instruction of her girls. She could foresee what 
was awaiting them, so she told them: ‘‘My beloved daughters, now 
is the time to show our firm faith in God and our love for Him. 
I pray you not to spare your youth and beauty to glorify the name 
of our Lord and Christ, do not feel sorry and do not be afraid of 
exchanging this life for the eternal blessed one. If you will give 
your lives for our Lord He will make you worthy of the life eternal 
with the angels and all the saints that serve Him. Oh, my darling 
daughters, remember that I had borne you with pain and raised 
you with much hardships, remember my instructions and my care 
that you should have reverence for God from the childhood. Give 
consolation to your mother to see you firm in faith and fearless in 
your confession of Christ. It will be a great joy and glory if the 
Lord will make me a mother of martyrs.’’ These words of Sophia 
laid deeply on the hearts of her daughters and they were ready to 
undergo all sufferings and even death for Christ’s name. 


When the day of hearing came up and Sophia and her three 
daughters were led before the Emperor, he first tried to induce them 
by kind words and promises to renounce Christ and bow to the 
idols. When no desired results were forthcoming out of his offerings, 
Adrian changed his tactics and began to threaten Sophia, Vera, 
Nadeja and Ljubov with tortures and death, if they would not | 
obey him and bow to the idols. To this the young girls answered 
as their mother taught them. ‘““The Lord is our Father and Pro- 
tector. He will take care of our lives because we love Him with all 
our hearts. Your gods we despise and we are not afraid of your 
threats. We are ready to suffer gladly all tortures for Christ.’’ After 
this confession, the girls were tortured one after the other. 


Vera was the first to undergo the tortures. She was beaten by a 
heavy strip with needles, then she was placed on red hot iron grates, 
where she remained for two hours. After she was thrown in a kettle 
of boiling tar and was still alive. Then Adrian commanded her to 
be beheaded. Before bowing her head for the execution, Vera turned 
to her sisters and said: ‘‘Do not forget, my darling sisters, that we 
promised to serve the Lord for ever, let us stand the tortures to the 
end. One mother delivered us to this world, one raised us and 
taught us the God’s commandments. Let us die together for Christ's 
name.’ Vera kissed her mother and sisters and calmly walked to 
the execution. She was fourteen years old. 

Nadejda was the next to be executed. First they tried to persuade 
her to renounce Christ, but in vain. Then they started to whip her, 
then threw her in the fire and then in a kettle of boiling tar. After 
this she was condemned to be beheaded. With her face bright and 
glad Nadejda came to her mother and said: “Goodbye, my dear 
mother, be well and remember your loving daughter.’ The mother 
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embraced Nadejda, kissed her and blessed her. Nadejda bid farewell 
to her youngest sister and kissed her, then calmly bowed her head 
under the sword. She was twelve years old. 

When little Ljubov, nine years old, came to be tortured, Adrian 
tried once more to make her renounce Christ by his promises and 
threats, but in vain; nothing could shake her faith and love for 
the Lord. With her lips whispering prayers and her hands folded 
as for asking God's help, she stood before her inquisitors calm and 
peaceful and after all, was tortured like her sisters and beheaded. 
Her mother Sophia was earnestly praying God to accept this young 
girl’s life in His bosom and unite her with her daughters for ever. 
Sophia was not tortured and was allowed to take the bodies of her 
three daughters for burial, but all that she lived through witnessing 
the suffering of her girls, was the hardest torture a mother can 
experience. Sophia died three days after she buried her martyred 
daughters. The Orthodox Church numbers them with the saints 
and celebrates their memory September 17th-30th. 

The faith in Christ was the power that led the martyrs to victory 
over all temptations and sufferings and gave them eternal life in 
God’s Kingdom. The Christian Church presents to us a great num- 
ber of saint men and women. Some of them did not go through 
tortures and executions, but otherwise devoted their lives to Christ 
and His Church, teaching and defending the truth of our Lord and 
God. Their lives are an important proof for the History of the 
Church, as some of them represent a whole epoch in the life of the 
Church, and are an inspiration to our faith. 


GREAT FATHERS AND ECUMENICAL TEACHERS OF THE CHURCH 


During the time of the Ecumenical Councils many pious Bishops 
were recognized as great teachers and defenders of the faith and 
were glorified by the Church as saints. St. Nicholas, Archbishop of 
Myr in Licea, was known for his zeal, wisdom, humbleness and 
charity. He assisted the poor, quickly protected unjustly condemned 
or any one suffering from abuses of the rulers of those days. His 
noblest act, the conviction of Arius at the first Ecumenical Council, 
brought him an eternal glory and was marked by special acknowl- 
edgement of the fathers of the Council. He died December 6, 343 
A. D. When Saratzins were threatening the city of Myr, his relics 
were removed to Italy, where they repose to the present time in the 
city of Bahr. 

St. Athanasius, the Great, of Alexandria, belongs to the school 
of Apologets of the Church. When a deacon on the First Ecumenical 
Council, St. Athanasius was superior in his defence of the true faith 
against Arius’ heresy and as Archbishop of Alexandria during 46 
years, proved to be steadfast pillar of the Church. He was accused 
by the heretics then in all kinds of crimes, including a treason, was 
exiled five times from Alexandria and only the last six years of his 
life he spent in the Cathedral city, arduously working for the peace 
and glory of the Church. He wrote many apologetics on behalf of 
the Church and died peacefully in 373 A. D., being 75 years old, 
and was given by the Church the title of ‘The Great.”’ 
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In the fourth century a most trying time for the Church, lived 
and worked the other three Ecumenical hierarch and teachers— 
Basil the Great, Gregory the Theologian, and John Chrisostom. 


St. Basil the Great, Archbishop of Cesaria of Capadocia (330- 
379 A.D.) was a native of that city. He was brought up in a very 
pious Christian family, his mother, grandmother, sisters and brother 
are among the saints of the Church. His father was a very prominent 
attorney and teacher of rhetorics. He received the best education of 
his time, finishing it in Athens. He was high in theology, philosophy 
and history, but highest in the faith and charity. As Church orator 
he gave to the Church the glorious ‘homilies on six days’’ of the 
creation where he appears to be a great scientist also. St. Basil is 
almost glorified for his defence of the Church against Arians. Heavy 
labor and religious disturbances of the time, many deprivations and 
ascetic life broke his health and he died in the fiftieth year of his life. 
He wrote Divine Liturgy that bears his name. 


St. Gregory, the Theologian, (326-389 A. D.) is known by 
this name in the Church as the greatest interpreter of the Holy 
Scriptures, especially on the personality of God, and his five sermons 
on God the Word, brought him this glorious title. He received his 
instructions from his mother, St. Nonna, and considered her instruc- 
tions as the most valuable he had for his future. 


St. Gregory was a friend of St. Basil; was in schools together 
with him, after in the monastery, and was consecrated as Bishop 
by his friend. He was elected archbishop of Constantinople when 
practically all Churches were taken there by the Arians, but he 
accepted the call and started the services in a little room and suc- 
ceeded so much that the Arians were expelled from all the churches 
and the Orthodox Christians were admitted to the use of them. 
He took very prominent part at the Second Ecumenical Council 
against the heresy of Macedonius. After accomplishing this work 
St. Gregory retired to his native city of Nazians, where he spent 
his last years in ascetic life. 


St. John Chrisostom (Golden Mouth) is the most eloquent 
teacher of the Christian Church and at the same time most ardent 
defender of the rights and privileges of the Church. He lost his 
father when a child and was brought up by his pious mother 
Anfusa. He was a brilliant student and when his teacher, philoso- 
pher Licineus, was asked as to whom he would like to succeed him, 
he answered ‘‘of course John, if the Christians will not steal him 
from us.’’ About Anfusa, St. John’s mother, Licineus said: ““What 
dignified women there are among the Christians.’ After his mother’s 
death, St. John spent six years in seclusion and then came to the 
city of Antioch where he served for twelve years as a priest. Against 
his wish and under some pretense he was taken from Antioch and 
was consecrated as the Archbishop of Constantinople. First year of 
the service there was of much success and benefit to the Church. 
Nevertheless, his zeal and endeavours to correct the evils of the life 
among high officials and in the palace brought upon St. John dis- 
pleasure and wrath of the Empress Evdoksia, and his enemies from 
the clergy succeeded in depriving him of his See and he was exiled. 
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When he left the capital city, the earthquake of that night made 
the Empress to repent and to ask St. John to return, but her re- 
pentances were not sincere; in about two months St. John was 
exiled again for preaching to correct morals. 


‘The Church of Christ did not begin with me and will not end 
without me,’ said the great teacher before going to his exile, which 
was a very severe one. On his way from Armenian city of Kukuza 
to Abkhazian city of Pitziunt on the north-eastern shores of the 
Black Sea, St. John stopped in a little village of Komani, being 
very weak and sick. Here in a dream appeared to him St. Vasilisk, 
whose relics were in this place reposing, and told him “‘Do not be 
discouraged, Brother John, tomorrow we will be together.”’ St. 
John in the morning took holy communion and peacefully died 
with the words as his last: ‘““Glory be to God for everything.”’ 
St. John wrote Divine Liturgy that retains his name, and was 
anxious to bring to Christianity the people that lived then in 
Skiphia or present Southern Russia. He lived from 347 to 407 A.D. 
and is always looked upon as one of the famous fathers of our 
Orthodox Church. His writings have even now a high value to the 
Church and serve to prove its dogmatical and historical truth. 


We should be mindful of many equally saintly fathers, who 
rendered most useful service to the defence and expansion of the 
Church like Irineus of Lyon, Cyprian of Carthage, Blessed Augustin, 
Ambrose of Mediolan, Heronimus, Cyril of Alexandria, Cyril of 
Jerusalem, Gregory of Nissa, Gregory of Neocesaria and others, 
whose names even if we wished only to list would take many chap- 
ters of this brief historical account. But their lives, their work, their 
writings are most helpful for Christians to form their conceptions 
on different subjects related to the faith and teaching of the Church 
and we wish we could present them to our readers more fully but 
as it is, we desire very much that they study “‘the Fathers of the 
Church’”’ with every possible opportunity. 


CHAPTER Il 
CHRISTIANITY AMONG SLAVS 


When all disputes concerning religious questions were settled 
and true teaching of Christian doctrine was firmly established by 
the Ecumenical Councils, when the peace and tranquility dominated 
at last the church life in the [Xth century, the Church was able to 
proceed and continue its apostolic mission of carrying the Gospel 
further to the regions, where it was unknown yet, and where great 
and gifted people of Slavonic race presented a rich field for sowing 
the Christian faith. The missionaries from Constantinople, where 
Orthodoxy was proclaimed and manifested, went to Slavs in South- 
ern Europe in the IXth century and to Russia in the Xth century. 


Two eminent and learned brothers from Salonica, Macedonia, 
took special interest in enlightening the Slavs by Christian faith 
and were encouraged in this holy mission by Patriarch and the 
Emperor of that time. They were Cyril and Methodius, glorious 
teachers of Slavs, and for their work crowned by the Church as 
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“Equal to the Apostles Enlighteners of Slavs.” 


These two illustrious brothers were sons of a noble Christian 
family and were highly educated. The oldest of them, Methodius, 
served in the army first and after was a governor of one province in 
Macedonia, where Slavic population was predominant. Here he 
learned many Slavic traits and customs and became familiar with 
their character. Being of very religious disposition and literary 
student, St. Methodius soon left the civil service and retired to a 
monastery on Mount Olympus and joined the monastic order there. 
His younger brother, St. Cyril (there were seven brothers in the 
family altogether) , was very bright and exceptionally gifted. He had 
a rare opportunity to be educated with young Emperor Michael III, 
and the eminent Fotius, afterward grand Patriarch of Constanti- 
nople, was his instructor in philosophy. The noble career in the 
government service was awaiting St. Cyril, but the splendor and 
riches of this world did not charm him, his heart was burning with 
a devotion to God and His Kingdom. He chose to be a monk as his 
oldest brother. 


After finishing his education, St. Cyril became a professor of 
Philosophy in the University of Constantinople, but did not remain 
in this capacity long; he was ready to join his brother Methodius 
and left Constantinople with all her luxuries and glory for Mount 
Olympus where he put on himself a robe of humble servant of 
Christ and became a monk, with the purpose to give himself to the 
work of preaching the gospel among Slavs. 


The Saint Brothers were familiar with the life and habits of Slav 
people partly by their personal contact with them and partly from 
their studies and had a deep sympathy for this race and their spiritual 
welfare. They could understand the God's call to go among them 
and bring to them the happiness of a Christian life that would make 
them different people and they answered this calling by dedicating 
all their lives to its success. . 


Before committing themselves to the missionary work among 
Slavs, St. Cyril and Methodius studied Slavonic language, com- 
posed Slavonic alphabet and translated some of the Holy Scripture 
and the Liturgy as also their own instructions for the new spiritual 
flock. The first translation in Slavic language was the Gospel of 
St. John with its illuminating words “‘In the beginning was the 
Word, and the Word was with God.”’ The fasting and praying of 
forty days preceeded the commencement of this historical work, 
and when the work was accomplished they received the blessing of 
the Patriarch and went on their mission. 


Bulgarians were the first Slavic people who were visited and 
called to Christianity by the Saint Brothers. At about the time, 
when Cyril and Methodius were ready to begin their missionary 
work in Constantinople, there was living, as a hostage, the sister 
of the Bulgarian King Boris. She became a Christian and was bap- 
tized with the name of Theodora, returning to Bulgaria in 850 
A. D. Here she influenced her brother to accept the Christian doc- 
trine and he was baptised with the name of Michael. By his request 
St. Cyril and Methodius came to Bulgaria, instructed him in Chris- 
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tian faith and all his household and then went through all of the 
Bulgarian country with the preaching and spreading the Gospel, 
establishing church communities and ordaining the clergy. 

At this time Christianity was introduced and accepted by the 
people in Serbia. St. Savva labored the most in this country for the 
Orthodox faith and is held as the ‘‘Serbian Enlightener.”’ 

After Bulgaria and Serbia, Christianity was carried by St. Cyril 
and Methodius to Moravia or Czechia. Here people gladly were 
listening to the preaching of the Gospel and attending divine services 
by the Saint Brothers in their language and in large numbers were 
joining the Christian faith. The success of St. Cyril and Methodius 
work displeased the missionaries of German and Latin nationalities, 
and prompted by jealousy and enmity, they complained on the Saint 
Brothers, accused them in heresy, because they preached in Slavonian 
and not in Latin or German. Pope Nicholas called them to Rome 
as the Moravian province was in his jurisdiction then. Respecting 
the orders of the Pope of Rome, who was looked upon that time as 
one of the Patriarchs of the Church, Saint Brothers took the journey 
to Rome to seek the justice there. During their traveling, which was 
very hard and slow then, Pope Nicholas I died, and his successor, 
Pope Adrian I, was a man of very peaceful disposition and uphold- 
ing the unity of Christendom. He received St. Cyril and Methodius 
with great honors, exonerated them from all charges and approved 
their work and continuation of it. Here in Rome, St. Cyril took 
sick and died, February 14, 869, charging his brother to go ahead 
with his mission. St. Methodius was made Archbishop and re- 
turned to Moravia with great vigour, gloriously laboring for Chris- 
tian faith there for fifteen years more. During his life yet, Chris- 
tianity was carried by his disciples in Bohemia and Poland. 

Russian people were called to Christianity later and benefited by 
the works of St. Cyril and Methodius, whose translations of the 
Holy Scripture and Church service books into Slavonic, were of 
much help in introducing the Christian faith in Russia. 


CHRISTIANITY IN RUSSIA 


From the days of the Apostle Andrew, Christian faith was known 
among the people of those regions, where Southern Russia now is, 
and since then individual conversions to Christianity were gradually 
increasing. When St. John Chrisostom was Archbishop of Con- 
stantinople, Greek missionaries were very active in Skiphia and 
Christian religion was gaining more followers there. In the [Xth 
century two princes, Ascold and Dyear, became Christians in Kiev, 
and in 957 A. D. the ruling Queen Olga of Russia was baptized in 
Constantinople and was instrumental in bringing many Russians 
to Christian Church. Nevertheless it was St. Vladimir, ruling Prince 
of Russia, who made entry into the Church with the Russian people 
as the nation and gave to Russia that perpetual light which up to 
the present days serves to be the most important factor in her history. 

When it became known around that the Prince of Russia was 
contemplating to change his religion and to select some other, which 
would be more beneficial to the people than paganism, many different 
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missionaries began to visit him, offering their religious teachings for 
the solution of high problem confronting the Prince. There came 
to him: Mohammedans, Jews, Khozars, Latins and Greeks. The 
Greek missionary made a most favorable impression on St. Vladimir 
with his explanations and preachings of the Gospel’s truth and when 
he pointed to the picture of the Last Judgment, St. Vladimir said: 
“It is a good for those on the right side.’’ The missionary answered: 
‘Be baptized and you shall be with them.”’ 


With all personal convictions in favor of the Christian religion, 
St. Vladimir did not make his selection till the question was 
thoroughly investigated and decided upon by his Council of Rep- 
resentatives of the.Country. For this purpose were appointed ten 
bright and worthy men, who were charged to go to other countries 
and to observe their religious worship and its influence on the life 
of the people and to report their findings in application to Russian 
life. “hese ten men visited many countries, attended numerous 
religious services and on their return home much praised the Greek 
Church and the Orthodox faith. They were present at the Patri- 
archal service in St. Sophia Cathedral of Constantinople and made 
known their impression of this service in these words: “At that 
time we did not know where we were, on earth or in heaven.’ 
Listening to the praise and testimony of the delegates in favor of 
the Orthodox faith the Council remarked: “If the Orthodox faith 
would not be the best, your wise Grandmother Olga would not 
have accepted it.’’ Ihus the most historical problem of the Russian 
people was wisely decided and St. Vladimir now was occupied 
with a care how to accomplish such a high and noble task of en- 
lightening his people with the Christian faith. 


There was before St. Vladimir an ordinary way to apply to the 
Greek Church authorities for missionaries to be sent to Russia, who 
would teach the people and convert them to the Christian religion, 
but St. Vladimir thought this was inconsistent with his dignity as 
a ruler of the vast domain and powerful people and decided on the 
other course in the matter. The Greeks occupied at that time the 
Crimean peninsula and were spreading their influence up north. 
St. Vladimir declared a war on them to check their activities and 
soon captured their city of Chersoness. In the following negotia- 
tions for peace, he demanded as a war indemnity the marriage of 
the Emperor’s sister, Princess Anna. To this the imperial brothers, 
who ruled the empire together, answered that a Christian princess 

cannot become a bride of a heathen. 


St. Vladimir then expressed his willingness to become a Christian. 
Here happened a miracle which convinced him of the great power 
of true God. He suddenly became blind. When Princess Anna ar- 
rived at the city of Chersoness she advised him not to delay the 
baptism of his and he acceded to this. When Prince Vladimir came 
out of the baptismal font, the sight came back to him and he ex- 
claimed: ‘‘Now I have fully comprehended the true God.” 

After the marriage in Chersoness, Prince Vladimir and Princess 
Anna went to Kiev, taking with them the Greek Bishop and priests, 
who were going to instruct the people and prepare them for the 
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baptism. First were baptized here his sons and some of his nobility 
and officials. When the appropriate time came, St. Vladimir made 
a call on his people in Kiev and near by places, to come on a certain 
day for the baptism, without distinction of wealth or public stand- 
ing and the people willingly responded to the call of their Prince. 
On the appointed day in 988 A. D., was performed the most 
solemn ceremony that the world ever witnessed—the baptism of 
the Russian people. Thousands of them came to be baptised. They 
entered the river Dnieper, many holding their children on their 
arms. The Bishop and the priests stood on the river banks and 
officiated the ceremony. St. Vladimir was present at the ceremony 
and exceedingly rejoiced in this great event of his people. He thanked 
God in most highly composed prayer for bestowing the true light 
upon Russian people and for receiving them in His fold. 

From Kiev the Christian faith spread through all Russian lands, 
north, east and west; regions of Novgorod, Rostov, Suzdal, Vladi- 
mir, Galich and other cities and parts of the country on Carpatian 
mountains and below them were christened, thus the prophecy of 
St. Andrew, the Apostle, was fulfilled. Galicia and Carpatian Russ 
became great strongholds of Vladimir’s new kingdom of God and 
were advanced pillars of Orthodoxy preserving from that time to 
our days his heritage against other faiths and beliefs. 


With the entry of the Christian faith to Russia came also the 
education of her people, the most illustrious work of the Church. 
From the very beginning of the Christian religion the school is 
associated with the Church by the command of Christ to His 
apostles, ‘‘Go ye therefore and teach all nations’’ as main duty of 
the clergy. This historical mission of the Church was nobly upheld 
in Russia since the days of Prince Vladimir during the thousand 
of years of its history there. 

Prince Vladimir had especially given his attention and care to 
the education of the people, and schools were established in all 
parishes and monasteries, which were opened by the clergy, and 
the parents were ordered by the Prince ““To give boys in education 
to the Clergy.” 

Vladimir’s sons were sent to different parts of the domain and 
carried the work of their father in bringing Russian people to 
Christian faith and spreading the education among them. His suc- 
cessors on the throne of Kiev——Prince Yaroslav, The Wise, and 
Prince Vladimir Monomah, did very much to further St. Vladimir’s 
work. 


CHAPTER IV 
DIVISIONS IN THE CHURCH 


By the [Xth century Christian Church was established in all 
known then countries and domains. Such distant countries as Spain, 
Britain, Ireland and Scandinavia were already Christian. African 
coast with Carthage and Alexandria were prominent in the life of 
the Early Church. Egypt is a cradle of the monastic life which was 
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started there in the third century by St. Anthony the Great and 
St. Pachomy, India and Arabia were added to the Church by the 
Apostle Barthelomey and Thomas. 


The heresies which appeared in the Church life from time to 
time and which were condemned by the Ecumenical Councils, still 
had some followers, but their existence had no significance for the 
general life of the Church. Nestorians mostly were among Persian 
Christians, Monophisites—among Armenians and Monophelites 
remained in Egypt and Abyssinia (Copts). 


With the triumphant victory over the heresies Christian Church 
was facing a new danger which was threatening from the West 
and resulted in separation of the Western part of the Church from 
the United Christendom. The chief cause of such disruption was 
in the position of Roman Bishops or Popes which they gradually 
acquired in church and political life. By the rules as expressed in 
canons of the Ecumenical Councils, Bishops of Rome were equal 
in power of their office with the other Bishops of the Church, having 
only a privilege of being first in honor, with those of Constanti- 
nople, Alexandria, Antioch and Jerusalem following them. But 
they claimed more, the headship in the Church. 


Political conditions of the time after the triumph of Christianity 
were favorable to the ascend in power of the Roman Bishops. 
General unrest among nations and the formation of new kingdoms 
after the Huns migration put Roman Bishops at the head of the 
movement for reestablishing frontiers and dominions which only 
survived in their possessions of the Church in the West. 


The Bishops of Rome succeeded in acquiring a large part of Italy 
and became the actual owners and rulers of it. This was done with 
the help of Pipin the Short, a military leader who in reward was 
helped by the Pope to become the King of France and his son after 
him was crowned by the Pope as the Emperor of France. From then) 
on Popes or Bishops of Rome were looked upon as having a power 
to make rulers of the countries. To this was added falsification of 
some papers, which were claiming for Bishops of Rome special 
power and privileges in the Church (Isidor’s Decretalies) . 


With the Bishops of Rome holding themselves supreme rulers 
of the Western part of the Church and disregarding canons of thex 
Ecumenical Council, many discrepancies were introduced there in 
the church practice. The Creed was read with the words “‘and the 
Son” in the VIII article. The bread of the holy Eucharist was used 
unleavened and the Communion was given to the people only by 
the Holy Body and not by the Holy Blood also. 

The teaching of the headship in Church of Roman Bishops and 
their infallibility, of the celibacy of the clergy, of the Immaculate 
Conception of the Holy Virgin, on the fasting on Saturdays and 
other innovations, unknown to the Early Church met favorable 
approval of the Bishops of Rome and became part in the system of 
religious instructions in the West. 

The differences in practice and ritual admitted into the Church 
services and teaching by the Western part of the Church were always 
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objected by the Eastern Church. In many cases like concerning the 
time of celebrating the Easter Day, the controversies and disputes 
took place between Bishops of Rome or Popes and Patriarchs of 
the East, when tendencies were shown that Bishops of Rome pre- 
‘tended to have the right to decide matters according to their own 
judgment and not by the established rules of the Church. The Popes 
claimed the power in the East as they had in the West, but this was 
always resisted by the Bishops and people, and the I[Xth and Xth 
centuries of the Christian History present to us the growing drifting 
apart of two halves of the Church. 


The Popes used every opportunity to install themselves as the 
infallible rulers of the Church. A sample of this soon came up. 


By intrigues and interference of Regend Varda the Patriarch of 
Constantinople Ignatius was deposed and in his place was elected 
one most learned and wise official in the Government, Photius. The 
people and clergy of the Patriarchs were divided by this case—some 
were siding with Photius and the others with Ignatius, bringing 
the unrest in the life of the Church. To settle the dispute it was 
necessary to call a Council in Constantinople and Pope Nicholas I 
was invited to be present. He sent his two legates. The Council 
decided in favor of Patriarch Photius, confirming his election, and 
legates of the Pope signed this decision as being party to it, but the 
Pope rejected the rulings of the Council and punished his legates, 
recognized Ignatius as the Patriarch of Constantinople and deposed 
Photius. 


In such instances Patriarch Photius appealed to the other Eastern 
Patriarchs and succeeded in convicting the Pope before them in his 
false aspiration to be above the Council (Sobor), at the same time 
pointing to different innovations which found the place in the 
Roman Church. The Council (Sobor), that was held in Constanti- 
nople, approved the stand of Patriarch Photius and condemned all 
innovations of the Roman Bishops and their claim for the highest 
authority in the Church. But this decision brought only strained 
relations between the East and West and marked the beginning of 
their separation which finally came in the XIth century, and was 
very disturbing. 

Patriarch of Constantinople, Michael Kelluary, very learned man 
and of exceptional abilities and zeal for the Orthodoxy of the 
Church, at least pointed to Pope Leo IX the irregularities that were 
practiced in the churches under his supervision and particularly of 
the using of unleavened bread for the holy Communion. The ques- 
tion was much discussed and became very vital in the life of the 
Church. For its decision was called again a Council at Constanti- 
nople to which the Pope sent his legates. They presented some 
arguments to justify this and other innovations of the Roman 
Church but were not successful in their efforts to prove the truth 
of them. Failing to uphold the authority of the Pope, they dis- 
graced themselves with very improper action, which they did at 
the last divine liturgy they took part in—they put on the holy table 
a statement, pronouncing the Patriarch, and all who were with him, 
suspended from the Church. This act of theirs so irritated the people 
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that the inevitable death would have followed them if it were not 
for the authorities who prevented the people from killing them. 
The Council was convoked and condemned the conduct of the 
Pope’s legates and excommunicated them, but the Pope exhonorated 
them so as to hold himself above the Council. It was in 1054 
A. D. and since that year the Roman Church and practically all the 
West following it, was out of the union with the Eastern Church, 
through the disobedience to the Church Councils, and remains so 
up to the present day. 


From the XIth century the Western Church not only was re- 
taining the innovations that came into its life up to that time, but 
more and more was subject to a new teaching changes in dogmas 
and worship, which were unknown to the Primitive and Undivided 
Church of the Ecumenical Councils. Such state of things in the 
Roman Church brought dissatisfaction to the people and low 
standard of faith and morals, and was the cause of appearance of 
Protestantism and breaking from Rome of many Christian com- 
munities. 


THE REFORMATION AND PROTESTANT CONFESSIONS 


After the separation of the Western or Roman part of the Church 
from the unity with the One Holy Catholic and Apostolic Church, 
the former suffered many changes and divisions. The Church was 


/ subject to the will of a man! 


‘The Bishops of Rome on becoming absolute rulers of the Western 
Church, placing themselves above Church Councils, and being 
dominant power in the political life of the West, allowed very 
grave abuses of their office and authority. This caused general dis- 
satisfaction among the people and resulted in the reformation and 
separation of many communities from the authority of the Roman 
Bishops or Popes. 

The Reformation was organized in the Sixteenth century and 
direct cause of it was the introduction of the indulgencies into 
practice of the Roman Church. To increase the revenues of their 
treasury, the Popes ordered that a special absolution of sins to be 
given to those who would pay a fixed price for their forgiveness 
and even for sins to be committed. The certificates of such absolution 
were called “‘indulgencia.’”” When Martin Luther in 1517, then 
priest of the Church in Weimar, Wattenberg, Germany, received 
this kind of an order, he protested and tore off the announcement 
that was placed on the doors of his church by a special messenger 
from Rome regarding the sale. The protest of Martin Luther against 
the indulgencies found a great sympathy among the people of 
Northern Germany and he had a large following. 

Martin Luther in connection with the ‘‘indulgencia’”’ raised a 
general demand that the Roman Church reform itself and return to 
the state of life of the Primitive Church. Many learned and influen- 
tial men, including the King, upheld Martin Luther in his opposi- 
tion to Rome, and the movement for the reformed religion became 


_s a wide spread. The purpose of the Reformation was very high and 
“commendable, but the results and accomplishments were very dis- 
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appointing. The followers of Martin Luther and the succeeding 
reformers became still further from unity with the One Holy 
Catholic and Undivided Apostolic Church. Martin Luther’s doc- 
trine is far from being the one that was held by the Christian Church 
from its foundation. 

The reformers rejected the holy Tradition of the Church, as the 
channel for the doctrine of true faith, also the holy sacraments, ex- 
cept the baptism and the communion, which are accepted with a 
different meaning than they are held by the Church. Making the 
personal faith in God the main basis for man’s salvation, they 
rejected the veneration of the saints, their relics, holy icons, prayers 
for the dead, fasts and the order of divine services which were in- 
stituted in the Undivided Church yet. They differ with the Ortho- 
dox Church on man’s salvation and do not accept the canons and 
rules of the Ecumenical Councils. 


When Martin Luther made his opposition to Rome officially 
known and his organized community broke their adherence to 
Rome, the Roman Catholic Congress held in 1529 at Shpayer, 
excommunicated Luther and his followers from the Church of 
Rome. To this decree Martin Luther and his followers protested 
and since then they, and all who were in sympathy and communion 
with them, were known as the Protestants. After Martin Luther 
and Melanchton in Germany, in Switzerland appeared new re- 
formers, Calvin and Zwingly, who were not satisfied with Luther’s 
doctrine and taught different concerning man’s salvation, his pre- 
destination and the sacraments. They and their followers organized 
the religious communities known now as Reformed and Presby- 
terian, owing to other disagreements of these two leaders among 
themselves on questions of doctrine and the government of the 
religious communities. 


The history of various religious associations proves that since 
the holy Tradition was rejected the way for a difference of opinions 
on Church teaching and freedom of interpretation of the Scriptures 
was widely opened as there was no authority to abide by in the 
matters of faith, so it was not long before the following of the 
principles of the Reformation was the cause of formation of more 
new religious confessions and to the present day Protestantism is 
bound to separations. 


Two of Martin Luther’s followers and supporters, Stork and 
Mjuncer, argued that if the faith by Martin Luther is a sole basis for 
man’s salvation and is expressed in the baptism, then children 
should not be baptised, and they, after rejecting many of Luther’s 
other teachings, organized a separate confession of Baptists. 


In 1534, the Church of England accepted the principles of the 
Reformation and reorganized its teaching since, separating from 
Rome in 1570, and forming itself into Anglican Confession. The 
Protestant Episcopal Church in the United States is a part of and 
belongs to this Confession. From the Church of England came out 
organizers and members of a new confession in the beginning of the 
Nineteenth century, with John Wesley as their leader, who became 
the head of this confession, now known as the Methodist Church, 
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with many subdivisions. Besides the mentioned Protestant Con- 
fessions, there are many others, like Congregational, Disciples of 
Christ, Seventh Day Adventists, Quakers, United Brethren, Meno- 
nites, Penticosts and numerous minor religious communities, whose 
existence is based on the principles of the Reformation. ) 


‘Through all these changes and reformations, the Eastern Ortho- 
dox Church remained unmoved and unchanged, holding to that 
doctrine, which was of the Christian Church from the Apostolic 
Age. Being spread and established through the ends of the World, 
the Orthodox Church remained One and uniformed in her teaching 
and practice, though the name of the country or nation which it 
serves is often added to its title. here are now National Orthodox 
Churches of Constantinople, Jerusalem, Antioch, Alexandria, Cyp- 
rus, Sinai, Greece, Russia, Serbia, Roumania and Bulgaria, with 
their missions in other lands. They all together comprise that ONE 
POY CATMOLIGI AND APOSTOLIC CHURCH which con- 
tinues to live and to work for man’s salvation as the Ecumenical 
Councils directed and is generally known as the Eastern Orthodox 
Church. The teaching and history of the Undivided Church is com- 
mon to them all. The administration of local Churches’ life is gov- 
erned by the National Councils independent of one another. 

The Orthodox faith was brought first to America by Russians 
and was preached, established and administered by the Russian 
Orthodox Church. The history of said Church is closely connected 
with the growth and expansion of the Orthodoxy in America, so 
we will follow briefly in the next chapters the history of the Russian 
Orthodox Church in general first. 


(ria DE RV’ 
CHRISTIAN CHURCH IN RUSSIA 
With the entry of Christianity into Russia, the Eastern Orthodox | 


Church began its service there. Bishops and priests who came to) 
teach and baptize Russian people, were Greeks, of the Greek Ortho- 
dox Church. They acted in the name of their Church and brought 
the Russian people under ecclesiastical jurisdiction of the Patriarch 


of Constantinople. The Christian Church was undivided then. 

As in the days of the Apostles ‘‘the Lord added to the Church 
daily such as should be saved’’ (Acts 2, 47), the number of Chris- 
tians in Russia was increasing daily and the Church was growing 
in its work and influence on the life of the people. The progress of 
religious education, which was exclusively the work of the clergy, 
made it possible in time that many Russians were available for the 
service in the Church and replaced in time the Greek clergy. 

The Church in Russia began its life and work under a Greeky 
Metropolitan Michael, as the First Bishop of the Russian oc 
during the reign of St. Vladimir. But when the son of St. Vladimir, 
Yaroslav, the Wise, became the Grand Prince of Kiev, a Russian 
priest of Berestovo, the suburb of Kiev, pious Illarion, was chosen 
by the people, clergy and the Prince, to be the Metropolitan of Kiev, 
in 1054 A. D., was consecrated to this high calling by the Patriarch 


or 
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and since then mostly Russians occupied the Metropolitan See of 
Kiev and were the spiritual leaders of their people as well as the 
actual rulers of the church affairs in Russia, though still remaining 
under the authority of the Patriarch of Constantinople. he Metro- 
politans were elected in Russia, but had to receive approval of such 
election and the consecration from the Patriarch. This order of the 
government of the Russian Church was in practice for nearly six 
centuries from the beginning and is known as the ‘Metropolitan 


‘ period’ of the Church. 


During this period the Metropolitan See was occupied by many 
distinguished Hierarchs, who proved themselves to be noble leaders 
of the Russian people in their church and national affairs. Besides 
being true pastors of the flock intrusted to them, they exercised a 
great influence on the Princes and the courts of the country. They 
were peacemakers, protectors of the poor and oppressed, and were 
instrumental in bringing all Russian people under the one Ruling 
Prince and establishing one sovereignty throughout the Russian 
Land, the greatest Empire of its time. At the same time they 
zealously promoted the missionary work among the non-Russians, 
and soon the Christian faith embraced not only all Russian people 
but also many of the tribes that were living in Russia. Of the num- 
ber of worthy Hierarchs, the History points out the names of 
Metropolitans Peter, Alexis, Johan and Phillip, who are canonized 
by the Church for the saintly life they lived, as also the first Metro- 
politan of Russia, Michael. . 

In the XIIIth century Russia experienced the Tartars’ invasion, 
mainly in its Southern and Central parts. Many cities were destroyed 
and Kiev, the capital of the country, with her magnificent churches 
of St. Sophia and St. Michael and the Lavra, suffered the most. 
Andrew Bogolubsky, then reigning Prince of Russia (1240), was 
obliged to transfer his capital to a far northern part of the country 
and established it in the city of Vladimir on Kliazma. With the 
destruction of Kiev, the Metropolitan also transfered his See from 
there and partly lived in Galich, Carpathian region, partly in Vladi- 
mir. So did Metropolitan St. Cyril, but his successor, Metropolitan 
Maxim, preferred the city of Vlidimir for his permanent residence. 
Then Galician Prince Yuriy, desiring to have a Metropolitan for 
his southern domains, selected one pious and learned monk Peter 
from a monastery of his Principality of Volynia, and sent him to 
Constantinople to be consecrated by the Patriarch for a Metropolitan 
See in Galicia. At this time (1308) Metropolitan Maxim of Vladi- 
oe Se the Patriarch consecrated Peter as the Metropolitan of 
a ussia. 


Metropolitan Peter had a great power with the Tartar Khan 
Uzbek and received from him many privileges for the Church and 
clergy. ‘I"he wisest act of his service to the Church and the country 
was a transfer of the Metropolitan See from the city of Vladimir to 
the city of Moscow in 1325. Since then this insignificant place 
began to grow and became the capital of Russia and Prince Ivan 
(John) Kalita became the Grand Prince. It was the beginning of 
the United Russia, with Moscow as its capital. The Church of 
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Assumption, historical Cathedral of Moscow, and the monument 
of the Russian Unity was started by Prince Ivan during the life 
time of Metropolitan Peter. Metropolitan Alexis succeeded Metro- 
politan Theognost, who was a Greek, and gave to the Church and 
the State an immeasurable service that had a great influence on the 
future of Russia. Being of noble birth and highly educated, St. 
Alexis was gifted also with a practical wisdom that made him a 
national figure in the History of Russia. From the city of Vladimir, 
where he was Bishop, Metropolitan Alexis was called to Moscow 
in the most trying times. For his pious life he was held in great 
respect not only by Russians but by the Tartars as well. When 
‘Taidula, wife of Khan, took sick and became blind, St. Alexis was 
called to Orda (place of Khan’s residence) and after his prayers 
‘Taidula recovered and her sight was restored. His influence on the 
‘Tartars became of such an importance that the Church and the 
country much benefited by it; in general, it enjoyed peace and 
received many new grants and privileges during his life. Metro- 
politan Alexis saved the union of Russia when he declined to move 
to Suzdal, where the Grand Prince was for a time, but remained in 
Moscow and took care of the little Prince Dimitry, who later 
became Grand Prince, and is known in Russian History as the 
Conqueror of the Tartars, ‘““‘Dimitry Donskoy.’’ Here the services 
of Metropolitan Alexis were of a historical importance. 


After Metropolitan Fotiy, a Greek, was Metropolitan Jonah, 
who showed the same high qualities of character and zeal in his 
service to the Church and the country as the Metropolitans Peter 
and Alexis, and his name went into History with glory. He was 
the first Metropolitan who received his right to this See from the 
Council of Russian Bishops and not from the Patriarch of Con- 
stantinople, and began the line of Metropolitans installed by the 
Bishops of the Russian Church, which marked a complete inde- 
pendence of the Church of Russia from the Patriarch of Constanti- 
nople in 1448 A. D. 


Metropolitan Philip occupied the Metropolitan See during the 
reign of John, the Terrible, and made a firm stand for the rights 
of the Church and for the well being of the people as against the 
terror and abuses which were practiced then by the Czar’s guards, 
oprichniki. St. Philip was imprisoned in Otroch monastery and 
murdered there by one of the oprichniki, Maluta Skuratov. He 
stands in the Church History as a fearless defender of the truth and 
a protector of the poor and abused, who gave his life for them and 
his stand for the order and law in the Church and State, is regarded 
as a noble example of the service given by the Metropolitans to the 
upbuilding of Russia. With his death ends the glorious period of 
the metropolitan rule of the Church, after which the “‘Patriarchal 
period’’ came in its history. 


The Council of all Eastern Patriarchs decreed to grant to the 
Russian Orthodox Church equal rights and privileges in its self- 
governing as the other Churches of the East were exercising and 
that the first Bishop of the Russian Church should possess the title 
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of Patriarch. This change was justified by the growth of the Russian 
Church and the assistance it was rendering to the Churches of the 
East that were suffering many hardships from the Turkish invasion. 


From 1589 up to 1700 in Russia existed a Patriarchate and ten 
Patriarchs successfully were at the head of the government of the 
Church during this time. Patriarch Iov being the first (1589-1606) 
and Patriarch Adrian was the last (1690-1700). The History 
records great service of all of them as it was a very trying period of 
the Russian life, but especially it was a lot of Patriarchs Hermogen, 
Philaret and Nikon to take upon themselves the great task of pre- 
serving the Russian unity and to defend the Church against possible 
division. 

Patriarch Hermogen (1606-1612) was called to take the lead of 
the Church when the Polish invasion was threatening the very 
existence of Russia. The Government was disorganized, false claim- 
ants to the throne came one after another, the general confusion 
prevailed throughout the country and many calamities befell upon 
the people. Patriarch Hermogen made call on the Russian people 
to unite for the defense of the Fatherland and the Church and was 
so active in his efforts to awake the people to their patriotic duties 
that the Poles imprisoned him in the underground basement of 
Chudov monastery, Moscow, where he suffered cruel tortures and 
died of hunger, but his voice was heard even after his death and the 
Poles were expelled from Moscow and Russia was freed by volunteer 
armies of Minin and Pojarsky and Commander Lapunoff. Avraamy 
Palitzin of Sergieva Lavra, assisted by many church leaders, kept 
the spirit of sacrifice among the people for the sanctity of their 
homes and freedom of the country by sending out many calls for 
this purpose. 

Patriarch Philaret, as a Metropolitan of Rostov, during the 
Polish invasion was taken a prisoner and was kept in Poland for 
eight years. When peace was restored in Russia, his son Michael 
Fedorovich was called to the throne to rule the country and Metro- 
politan Philaret was made a Patriarch. In this capacity he assisted 
his young son greatly to stabilize the country and restore the 
authority of the Church to its exalted position in the life of Russia. 


Patriarch Nikon rendered very valuable service to the Church by 
correcting the church service books. Before printing was invented 
the books were copied by handwriting and many mistakes crept in. 
The correction of such mistakes was commenced by previous 
Patriarchs, but successfully finished by Patriarch Nikon. The book 
correction caused some dissention among ignorant people, but for 
the purity of the faith it brought invaluable service. Besides this, 
Patriarch Nikon had a great influence on Czar Alexey and assisted 
him in many good reforms. After five years of such normal relations 
with the Czar, Patriarch Nikon retired from the Patriarchate on 
account of dissention with him wrought by the courtiers and died 
in seclusion. 

When the last Patriarch Adrian died in 1700, Peter the Great, 
then Emperor of Russia, did not allow to elect the successor to him 


CHURCH HISTORY AND RITUAL 25 


and the Patriarchal throne was left vacant for long years. He asked 
the Eastern Patriarchs for authority to replace the office of Patriarch 
by a standing Council of Bishops or Synod. In 1721 Russian 
Bishops acceded to the wish of the Emperor and established the 
Holy Synod of the Russian Orthodox Church. This act was ap- 
proved by the Eastern Patriarchs and the Church in Russia was 
governed by the Synod up to 1917 when the Patriarchate of Russia 
was restored and the Patriarch elected by All-Russian Church Sobor, 
(Council) in 1917-1918. This Sobor enacted new rules and regu- 
lations concerning the administration of the Church, and which 
is now governed in accordance with the same. 


Patriarch Tikhon, formerly Archbishop of the Russian Orthodox 
Church of America, was elected by the Sobor on the fifth day of 
November, 1917, and during seven years and a half of his adminis- 
tration of the Patriarchate, he zealously defended the Church against 
bolshevistic persecution. Patriarch Tikhon is recognized by the 
whole Christian World as the spiritual leader of his people and the 
Eastern Orthodox Church acknowledges him as the ‘‘Confessor of 
the Orthodoxy.’’ He suffered imprisonment and other deprivations 
at the hands of the Soviets and died a martyr, on April 7th (March 
25) 1925. After his death no Patriarch was elected and the Church 
of Russia is now under spiritual leadership of Metropolitan Peter of 
Krutitza, (though he is in exile now) as Patriarchal Lecum Tenes. 
The active administrator of Patriarchal office is now Metropolitan 
of Nizny Novgorod, Sergius. 


MONASTERIES AND MISSIONS 


The progress of the Church in Russia depended much on the 
services rendered by her monasteries and missions. These institutions 
were so essential to the life and progress of the Church that they 
became an organic part of it. They served to the spiritual as well as 
to the corporal needs of the people. Being religious centers of Chris- 
tian culture and social welfare, monasteries served as training schools 
for clergy, they maintained hospitals and other philanthropic insti- 
tutions for needy ones and cultivated lands around them. uh 

Monastic or ascetic life is the highest type of Christian virtue. 
It expresses the ideal given by the Lord in His words: ‘“‘Whosoever 


follow me.’ (Mark 8, 34.) Those who consecrate themselves to, 
the monastic living devote themselves entirely to the service of the, 
Church and mankind. The main requirements of the monastic life) 
are: chastity, self-denial or poverty and obedience. N. V. Gogol, 
well known Russian author, said: ‘“There is no higher calling) 
than a monastic one,”’ ) 
The first monasteries and convents were organized in Egypt by 
two hermits, St. Anthony, the Great, and St. Pakhomy, the Great; 
first one representing individual or anachoretic type and the latter 
a‘community type or large brotherhoods. From Egypt the monastic 
life spread to Palestine and other countries in the East and West. 
Mount Athos in Greece was an ideal place for this kind of life and 
many monasteries were organized there, making the Mount a spirit- 
ual stronghold of the Orthodoxy. From Mount Athos the monastic 
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life was introduced in Russia and other Orthodox countries. 


First monasteries in Russia were opened by Greek missionaries in 
the beginning of their work. In time Russian hermits organized 
monasteries which were adapted more to Russian life and local con- 
ditions. Among such the Lavra of Kiev takes the first place which 
was organized by St. Anthony and St. Theodosius in the eleventh 
century. St. Anthony lived on Mount Athos and, received his 
monastic training there. When the Abbot of the monastery, in 
which he was living, saw him able to lead the monastic life, to 
instruct others in it he sent him back to Russia to organize a 
monastery. On his return to Russia, St. Anthony went to live by 
himself on the hill near Kiev, where Priest [llarion, after a Metro- 
politan of Russia, had his place of retreat and where he started that 
little brotherhood of the twelve which in time grew into the famous 
Kievo-Pecherskaja Lavra with thousands of brothers. Leaving St. 
Theodosius, one of his first and most devoted followers, to be a 
Superior over the brotherhood, St. Anthony retired to a neighboring 
hill and spent the rest of his life in seclusion. 


Under St. Theodosius’ supervision of the new brotherhood, it 
grew and the members of it were very active in an educational and 
charitable work. St. Theodosius was held in a great respect by all. 
Even the Ruling Prince abided by his advice. He adopted for his 
new monastery Studit’s By-Laws that greatly helped to stabilize 
its existence. From here went missionaries to different parts of the 
country and here were first educated and trained Bishops for other 
cities of Russia. Lavra of Kiev gave experienced monks for the 
opening of new monasteries, supplied the churches around with 
service books and holy icons and other necessities. It published a 
great literature in defence of the Church, it withstood the Tartar 
and Polish invasions and during all these centuries was a holy shrine 
for all Russia. Here were many Churches built, many saints glorified, 
many miracles performed and many hundreds of thousands of 
people every year found relief and a spiritual uplift. The services of 
this great monastery make a glorious page in the history of the 
Russian Orthodox Church. 


Next in importance for the Church work was the Lavra of the 
Holy Trinity near Moscow. It was organized in the XI Vth century 
by St. Sergius of Radonege and had a great influence on the mis- 
sionary service in Northern Russia. All monasteries of that part of 
the country in their cultural work, directly or indirectly, received 
their beginning and support from Sergieva Lavra. St. Sergius was 
one of those personalities who perpetuated their names by their 
virtues, saintly life and patriotical services to the country. He was 
a close friend of Metropolitan Alexis and a spiritual father and an 
adviser to the Grand Prince Dimitry Donskoy. He blessed the Grand 
Prince to free Russia from the Tartar’s yoke and the victory over 
the Tartars came to Russians in the battle on Kulikovo Pole (Field) . 
During his life time St. Sergius performed many miracles and 
healings. He was honored by appearance to him of the Holy Virgin 
with apostles Peter and John. He died in 1392. 


Trinity Sergieva Lavra rendered a most valuable service to Russia 
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and the Orthodox Church during Tartar’s and Polish invasions. 
Here defenders of the Church and country found a refuge from the 
enemies, from here the calls were issued to all cities to rise for the 
salvation of the Fatherland, here were written letters and proclama- 
tions that kept the Russian spirit alive. During the last Polish 
invasion of Russia, behind its walls defenders of the country were 
able to withstand the sixteen months’ siege. With this historical 
service the Lavra became as a great religious center for the Northern 
part of the country. Beginning their life in poverty, the members 
of the brotherhood that assembled under St. Sergius’ leadership 
soon made the place flourish with grain fields and gardens, work shops 
and stores and above all beautiful churches and chapels, schools and 
hospitals, dining rooms and pilgrims’ inns were standing there 
where only impassable forests stood before and wild animals roamed. 
To this shrine of the North hundreds of thousands of Russian 
people came yearly and received benefits of the solemnly conducted 
services, spiritual help of the holy confessors, religious literature and 
other instructions for a good life and useful work in the com- 
munity. Their prayer and labor were the dominant occupations of 
the Lavra’s brotherhood, and all monasteries and convents followed 
the Lavra as their prototype in organizing themselves for the service 
to the Church and the people. 


Out of a great number of monasteries in Russia and the Russian 
Land—Galicia, Ugorshchina and Bukovina, where many Orthodox 
monasteries and convents existed, we shall mention here one, which 
had a historical service for our Church in America, Valaam monas- 
tery on the islands of Ladoga Lake, near Finland. This monastery, 
as also one on the islands of the White Sea in the polar regions, 
Solovki, was of acommunity type, where all inhabitants had every- 
thing in common, putting their labors and earnings in the com- 
munity chest and received all necessities from there. This Valaam 
monastery had a very successful missionary service among the bor- 
dering tribes and prospered otherwise. 

When there arose an opportunity for missionary work in 
Alaska, appeals were made by Russian traders to send them an 
Orthodox priest to minister to them and the natives, who were in- 
clined to accept the Christian doctrine, and the Holy Synod of the 
Russian Orthodox Church selected eight members of Valaam monas- 
tery with Archmandrite Ioasaph at the head of them, and sent them 
to Alaska in 1792, as the first missionaries of the Orthodox faith in 
America. The Valaam monastery since then had always fraternal 
relations with American Mission and was very interested in its 
success, at the same time being of much help to its needs. 


Convents in Christian Church came into an existence at about the 
same time as monasteries. The first convent was organized by St. 
Pakhomly the Great, in Egypt, on the banks of the river Nile and 
his sister was the first Mother Superior of it. Convents grew very 
numerous in Egypt and Palestine and were engaged in missionary 
work and other occupations such as teaching children, nursing the 
poor, supplying needy churches with their hand work articles and 


other useful services. 
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In Russia the first convent was established in Kiev by Greek clergy 
yet, in honor of St. Irene, and later a monument to this saint was 
erected on the place where the convent used to be situated. In time 
convents became very popular in Russia; they were held in great 
respect and services were rendered by them of much value to the 
Church. Among them were renowned ones in the cities of Kiev, 
Moscow, Kazan, Petrograd, near Sarov (Deveevsky established by 
St. Seraphim of Sarov) and in the Volga region. 


MISSIONARY WORK IN THE RUSSIAN CHURCH 


Work was conducted by special missions. These were of two 
characters. Home missions worked among the tribes within the 
borders of Russia and mostly within the Northern part of it and in 
Siberia, where Altay Mission, for instance, was carrying its work 
with a great success. Foreign Missions were upholding the Orthodox 
Faith among Russians and other Orthodox people that were living 
in the foreign lands. Here it should be pointed out the Orthodox 
Mission in China which was established primarily for a number of 
Russians who were taken prisoners by China and became her citizens. 
They were granted all religious privileges, ownership of personal 
and real estate property and other grants for Church use. In time 
they got accustomed to local conditions and remained there for good 
and their descendants for over three centuries since are keeping the 
Orthodox faith, though themselves in their social life they do not 
differ from the rest of the people there. For these Russians Mission 
was established then and continues to work among Chinese people 
to the present. St. Innocent of Irkutsk was appointed to head the 
mission, but was not admitted by the Chinese. 


‘The mission in Japan was started not long ago but represents a 
very successful organization now. There were many cases of accept- 
ance of the Orthodox faith by Japanese in the past. Though there 
was a church in Japan with the Russian Legation in Tokyo the 
missionary work was successfully organized and promoted in 1863, 
when a young missionary came to Japan and labored there for nearly 
fifty years and became after Archbishop Nikolai. (Kasatkin). 


When Archbishop Nikolai died in 1912 Japan had over 40,000 
Orthodox natives, many Churches and a most imposing magnificent 
Cathedral in Tokio, Seminary School for young men and a High 
School for the girls, besides other Church institutions and printing 
plants. 

The Russian Church also had its missions in Persia, Mongolia, 
Palestine, Egypt, Abyssinia, South America, and through Western 
Europe, where many magnificent Churches were built, and which 
are now of a great service to Russian immigrants. From this list of 
Russian Orthodox Missions should not be omitted the American 
Orthodox Mission which had its appointment to do missionary 
work among natives of Alaska first and after extended its services 
to the other parts of the United States and Canada, where Russians 
began to emigrate in increasing numbers. American Orthodox mis- 
sion will be the subject of the next chapter. 
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CHAPTER VI 
RUSSIAN ORTHODOX CHURCH IN AMERICA 


_Russian traders and explorers began to emigrate to Alaska from 
Siberia in the first half of the X VIIIth century. Being of the Ortho- 
dox faith Russians taught the natives, who were heathens then, 
Christian doctrine and the truth of their Orthodox Church. They 
succeeded very well in their missionary work, though it was new to 
them. Merchant Golikoff baptised a group of Aleuts on Umnak 
Island in 1763 and little later, in 1774, another Russian merchant 
and organizer of the Trading Company of Alaska-Shelekhoff bap- 
tized 40 Aleuts on Kodiak Island. The other members of the Com- 
pany were also interested in bringing to Christianity the natives of 
Alaska. 

Realizing that the layman’s missionary service cannot substitute 
the clergyman’s care for the converts and seeing the necessity of a 
church service for them as also for the Russians, who were coming 
to America in large numbers, Shelekhoff requested the Holy Synod 

of the Russian Church to send to Alaska priests and other mission- 
ary workers. 


In 1792, the Holy Synod, in compliance with the Shelekhoff’s 
request, sent to America eight members of the Valaam monastery, 
charging them to organize in Alaska missionary work for the na- 
tives and to minister the Russians in their spiritual needs. This 
group of missionaries with Archimandrite Ioasaph as their Superior, 
arrived on Kodiak Island, Alaska, on September 25, 1793. Here 
they built a church in the name of the Resurrection of our Lord, 
and it was the first Orthodox church built in America. One hundred 
years after, September 25, 1894, when the late Archbishop Nicholas 
was a Diocesan of America, the Century Anniversary of the Ortho- 
doxy in America was celebrated in San Francisco, then Cathedral 
city of the North American diocese. 

The zeal and ability of the first Russian missionaries was well 
manifested in Alaska. They brought to the Church more than 
twelve thousand new members and had churches and chapels built 
in every Christianized settlement. One of the Missionaries, Father 
Yuvenaley died a martyr at the hands of the savages, as also later 
Aleut Peter was tortured for the Orthodox faith in Fort Ross, 
California, by Spanish inquisitors-Jesuits. Father Herman, also one 
of the eight from Valaam, spent his saintly life among Aleuts on 
Spruce (Yeloviy) Island, devoting his time entirely to the teaching 
of natives and care of the school children. His grave there now is a 
shrine for Alaska and his name is pronounced with a reverence as 
that of a saint by the Aleuts. 

Within two years of progress of the Russian missionaries service 
in Alaska came a need for direction of church affairs by a unified 
authority and Archimandrite Ioasaph was consecrated Bishop—to 
be the head of the American Orthodox Mission. Bishop Ioasaph 
was consecrated in the city of Irkutsk, Siberia, as Bishop of Kodiak, 
but on his way to America he perished in the sea with all his staff, 
when the ship on which he was sailing, ‘“‘Phoenix,’’ was wrecked 
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near Kodiak Island in 1797. 

Bishop of Irkutsk, Siberia, had charge of the mission then. 

The death of Bishop Ioasaph left American Orthodox Mission 
without a Bishop for a long time. 

In 1824 on Unalaska Island landed a young priest, John Venia- 
minoff, with his young wife and two little boys, who traveled from 
Irkutsk to Kamchatka over Siberian snow fields on dog or reindeer 
sledges and from there on a schooner to Alaska. With this missionary 
is connected a great development of a Christian work in Alaska. 


Father Veniaminoff stayed in Unalaska for ten years and loved 
his new flock, the Aleuts. He was to them a priest, teacher, doctor, 
nurse and mechanic. He taught them not only how to believe right, 
but also how to live right. This good priest was so interested in the 
welfare of his Aleuts that he instructed them how to wash them- 
selves with soap, how to nurse the children and how to use the food. 
He acquainted the savages with the rules of hygiene and introduced 
some industry among them, such as even making watches and 
clocks, etc. He made all Aleuts of the Islands and nearby places 
Christians and educated them. He invented the Aleutian alphabet 
and composed the grammar. He translated the Holy Scripture and 
other books into Aleutian. Father Veniaminoff was a genius and 
a great missionary. 


In 1834 Father Veniaminoff was transferred to Sitka and labored 
among Kaloshs with the same zeal and success. Here stands St. 
Michael’s Cathedral which is even now an ornament for Alaska 
and which was built by him, and the clock on the belfry that shows 
time even now was made by his hands. In 1840 Father Veniaminoff 
was consecrated Bishop to Alaska and was administering the Mis- 
sion for 15 years more. He opened a Seminary here, organized 
Ecclesiastical Consistory, and wrote very valuable rules and books 
that have not lost their value up to these days, and especially the 
one entitled ““The Way to the Kingdom of Heaven.” In 1855 
Bishop Innokenty (this was Father Veniaminoff’s name since he 
became a monk) was transferred to Blagovieschensk, Siberia, and 
from there to Moscow where he served as a Metropolitan of that 
great city till his death in 1879. He loved Alaskan natives and 
American Mission and from Moscow always was helping them. 
His name still lives in Alaska and will live forever and every article 
that is connected with his personality is carefully preserved. He is 
an Apostle of Alaska. 


From Alaska Russians moved down the Pacific Coast and estab- 
lished themselves near Bodega Bay in California, about fifty miles 
north of San Francisco. Here they built a typical Russian settlement 
with small church in settlement. Many Aleuts from Alaska and 
Indians of California attended to the services which were held by 
Russian priest. Aleut Peter, martyred for the Orthodox Faith, 
proves that Fort Ross did a great service to the Church and should 
be remembered by Russian descendants. 


This church stands there to the present time and Clergy from 
the Holy Trinity Cathedral of San Francisco, with many of their 
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members, hold divine services here every Fourth of July. The settle- 
ment is known as Fort Ross because the main part of it is surrounded 
with high walls around it and the inhabitants were always on the 
watch for enemies. 


Now Fort Ross is the property of the State, under the Native 
Sons of California supervision. In 1844, Russians sold their pos- 
sessions here, including Faralone Islands and the lands on Russian 
River, Napa, and Sacramento Valleys and moved back to Alaska. 


The Civil War of 1863 brought the Russian fleet to the Pacific 
Coast to protect the Union. Chaplains from the Russian man-o’- 
wars were serving the Orthodox people of San Francisco—Russians, 
Serbians, Greeks and others. Father Cyrill baptized many children, 
among them John Dabovich, now Father Archimandrite Sebastine, 
first American born missionary here from Serbian parents. 


In 1867 Alaska was sold by Russia to the United States and — 
with this sale came the change in the status of the clergy of the 
American Orthodox Mission. They became foreigners to the new 
Government and some, who accepted United States citizenship, 
became foreigners to their mother country. Russian Government 
agreed to continue the allowance from its treasury for the support 
of the American Orthodox Mission and the United States Govern- 
ment agreed to leave the church properties in the possession of the 
Mission so long as there shall be members of the Orthodox Church 
who would need them for the religious purposes. 

In 1870 American Orthodox Mission was organized into a dio- 
cese of Aleutian Islands and Alaska and the Bishop who was ap- 
pointed by the Holy Synod the same year was a Diocesan Bishop 
for all America. After Bishop Innokenty there were two Bishops— 
Peter (1859-1867) and Paul (1867-1870), who were Sufragan 
Bishops of Kamchtka diocese with the title of Novo-Archangelsk, 
the city on Sitka, and after them Bishop John was the first Bishop 
of the American Orthodox diocese. He moved the See from: Sitka to 
San Francisco, California, in 1872 and governed the diocese till 
1876 when he was transfered to Russia. 


Bishop Nestor succeeded Bishop John in 1879 and was in charge 
of the diocese till 1882. He established the Cathedral in a permanent 
building and had provided Bishop’s residence, Consitory’s offices 
and other accommodations for the benefit of the Diocese at 1715 
Powell Street. During his visitation to Alaska he was drowned near 
St. Michael, the body being found by Unalaska Island and buried 
there in 1882. 


After Bishop Nestor’s untimely death the American diocese was 
under supervision of the Metropolitan of St. Petersburg Isidor up 
to 1888, when Bishop Vladimir was appointed to it. Bishop Vladi- 
mir’s stay in America was not a long one, but it was marked by the 
movement of Russian Uniats to rejoin the Orthodox Church. First 
parish of Russian Uniats to renounce their union with the Roman 
Bishop and to accept the jurisdiction of the Orthodox Bishop in 
America was the Minneapolis parish under the leadership of their 
noble pastor, the Venerable Father Alexis G. Toth. The Russian 
cross on the Cathedral in San Francisco attracted once two Minne- 
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apolis Russians, who were collecting funds for their church in that 
city, and they thereupon found out that there was a Russian Ortho- 
dox Bishop in San Francisco. Then they informed the fact to the 
Rev. Father Toth and the latter went to San Francisco and requested 
Bishop Vladimir to take the parish of Minneapolis into the Ortho- 
dox Church under his jurisdiction. This was done by the Bishop in 
1889, when he came to Minneapolis and reunited to the Mother 
Church the descendants of those Russians who were without their 
knowledge or will, brought under the Roman rule by the Brest- 
litovsk Unia of 1596. It was the beginning of the widespread re- 
turn of the Uniats to the Orthodoxy that counted so much for the 
success of the Russian Orthodox Church in America. 


In 1891 Bishop Vladimir was succeeded by Bishop Nicholas. 
The service of this Bishop in America marks a rapid growth of the 
Orthodox Church here; he was a man of rare ability and vigor. 
He had the trust and support of the high officials of the Church and 
of the Russian Emperor Alexander III, and could proceed with his 
mission as he saw necessary for the best of the Church. In his time 
the missionary work in Alaska was much revived. The number of 
missionaries increased, more churches were built, more schools were 
opened and the spirit of high zeal marked all church life there. 
For the Northern Alaska an orphanage with a high type school was 
opened in Unalaska and for the Southern —in Sitka. Bishop 
Nicholas extensively traveled and visited very distant parts of 
Alaska, where no Bishop had ever visited the place. 

The chief success of Bishop Nicholas’ service in America is in 
meeting timely and wisely the situation created by the Uniat move- 
ment, when thousands of Russians from Austria were able to exer- 
cise their religious freedom and were ready to leave the Roman 
Catholic jurisdiction to join the Orthodox Church. Bishop Nicholas 
devoted all his ability and energy to this cause and the results were 
more than gratifying. After about six years of his service in America 
the Orthodox Church had its parishes in many States and the 
Mission in Canada was started. In his successful service, Bishop 
Nicholas was greatly assisted by Father Alexis G. Toth of Wilkes- 
Barre, Pa., who rightly earned the title of “‘Batiko (Father) of the 
American Russ.”’ 

During Bishop Nicholas’ administration of the diocese a High 
Church School was opened in Minneapolis, Russian Orthodox 
Mutual Aid Society was organized, an official publication ““Ameri- 
can Orthodox Messenger’ was started as also the weekly paper 
“Sviet,’’ the Church budget was enlarged by the Holy Synod and 
the translation of Church service and school books into English was 
done. Miss Isabel Florence Hapgood of New York, and Prof. 
Nicholas Orloff of London, who were intrusted with these trans- 
lations, received always ready cooperation and all possible support 
from Bishop Nicholas in their work. Many other measures for the 
life of the Church in America were adopted by Bishop Nicholas 
which put its work on the firm base for the future. He was trans- 
fered from America in 1898 and died in 1915 as Archbishop of 
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Warsaw and his name went into History of the Church here with 
much gratitude and reverence. 


Russian immigration to America in the end of the last century 
and in the beginning of this increased very much and not only from 
Austria but also from Russia. With the increase of the immigration, 
Orthodox parishes grew more rapidly. In 1898 came to America 
newly appointed Bishop Tikon, a man of a great wisdom and noble 
character. He remained at the head of the American diocese till 1907, 
and during these years the number of parishes increased four times. 
The Bishop Tikon’s administration was most successful for the 
Church. The work of the diocese was continued as laid down by 
Bishop Nicholas to a higher growth. Minneapolis School was re- 
organized into a Seminary, Girls Orphanage was opened on Kodiak 
Island, two Bishoprics of Alaska and Brooklyn were created, Rus- 
sian monastery in Pennsylvania was established. The Clergy Mutual 
Association was organized, the Cathedrals in New York and Chi- 
cago were built with rectories. ‘‘American Orthodox Messenger’ 
and ‘‘Sviet’’ were enlarged and received more support, translation 
of the church books was brought toa successful end, the school work 
in parishes became the object of special attention and many other 
church activities came into prominence during his administration, 
especially the missions in Canada, where Archbishop Tikon traveled 
extensively. 

The enlarged work in the Eastern States called for the transfer 
of the Church Headquarters from the West to East, and in 1905 
the Episcopal See was transferred from San Francisco to New York, 
Bishop Tikon the year before was elevated to be Archbishop, in 
recognition of his brilliant service, and the title “Aleutian and 
Alaskan’’ was changed to ‘‘Aleutian and North American’”’ for the 
Head Bishop of the Church in America. Two new Bishoprics were 
established by the Holy Synod and Sufragan Bishops: Innokenty of 
Alaska and Raphael of Brooklyn were appointed to these positions. 
Archbishop Tikon by his glorious labors completed the organiza- 
tion of North American diocese for its future growth and expansion 
into self-supporting Church in America, gradually bringing this 
appointment to a successful realization. He was Prelate of rare fore- 
sight. He died as Patriarch of Russia in 1925. 


In 1907 to America came Archbishop Platon, highly prominent 
and learned Rector of the Theological Academy in Kiev and a 
Member of the Russian Duma. During his first administration of 
the diocese up to 1914, the progress of the Church was marked by 
great movement of the Uniats to the Orthodoxy as never before. 
At this time the Roman Pope sent to America a Uniat Bishop 
Ordinsky to check the movement of Uniats to the Orthodox Church 
in America, but results were only in favor of the Orthodoxy thanks 
to the ability and splendid leadership of Archbishop Platon in co- 
operation with his clergy, especially Father A. A. Hotovitsky, Dean 
of St. Nicholas Cathedral in Newark, and the late Father B. T. 
Turkevich, Editor of ‘‘Sviet.’”’ It was an unprecedented revival of the 
historical truth of the Orthodox Church throughout America, and 
Russian patriotism swept over the parishes. Their number during 
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Archbishop Platon’s administration much increased and the activi- 
ties of the Church in other lines of the work were equally pro- 
gressing. The most noted of them was the establishment of the 
Russian Immigrant Home in New York, which gave valuable service 
to the Church and to the Russian immigrants, as also the Society of 
the Knights of Orthodoxy. The Russian weekly “Russian Immi- 
grant’ the transfer of the Seminary from Minneapolis to Tanefly, 
N. J., and some other accomplishments were among those that 
added much to the success of the administration of Archbishop 
Platon. 

The unhappy appointment of Archbishop Evdokim to succeed 
Archbishop Platon, the World War and Russian revolution were 
main reasons for many disorders in the life of the Church and for 
its weakened condition in the missionary field. ‘This state of church 
affairs hampered the administration of Archbishop Alexander, who 
succeeded Archbishop Evdokim, as the revolutionary influence from 
Russia was so much felt among Russians in America that even some 
of the clergy became subjected to it.* 

In 1923 the government of the Church was again intrusted by 
the Patriarch and his Synod to Metropolitan Platon+, and conditions 
changed gradually to the stabilization. Ihe Church was able to take 
active part in defending its rights and protesting its flock from many 
new separated church organizations that sprung up after revolution. 

Before the World War there was in America one Church Admin- 
istration under Russian Archbishop. Since the War each Orthodox 
nationality formed their own Church administration, Greeks, 
Serbians, Syrians, Rumanians, Bulgarians and others. ‘Though these 
formations do not strictly adhere to the canonical rules regarding 
this question, still they are members of the Orthodox Catholic 
Church to which they were guided in the past by the Russian Church 
and this service of our Church to the Orthodoxy in America is 
unreplaceable. May the Lord direct its work in this country to His 
glory forever. We all hope for the Orthodox Unity in America. 


CONCLUSION 


The Short History of the Christian Church, heretofore recited, 
gives to the reader only a relative comprehension of the Church. It 
presents only her external life; her establishment, organization and 
expansion, testifying to her truth by the facts, without reference to 
her internal life and power which lies in her Doctrine—that life- 
giving Doctrine which was once for all delivered to the Saints. This 
Doctrine has its own history. It has its own development that re- 
veals the truth to the people. It has a system of Theology which 
was perfected in a special formulas or treatises with the blessing and 
approval of the Church. 


‘The first formula or expression of the Doctrine was the Apostolic 
Creed. During the time of Ecumenical Councils the Nicene Creed 
was adopted as a symbolical confession of the Orthodox Faith. It 
contains all dogmas of the Church against heresies of the ages. 


*Very eloquent church oratorArchbishop Alexander made many efforts to bring 
the diocese to its normal state. He resigned in 1922. 


tMetropolitan Platon died April 20th, 1934. 
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The security of the true faith which was taught and shall be taught, 
under the letter of the Creed, lies in a living spirit of the Orthodoxy 
as sanctioned by the Church. 


Doxologies and Hymns collected by the Church and admitted 
for the use in Divine services had a great effect on the final settle- 
ment of the Creed’s teaching during the years of controversies and 
must be regarded as the next step toward a higher understanding of 
the Faith and fuller exposition of the Doctrine. They represented 
often unwritten systems for teaching the people of the Christian 
principles and imparted their attachment to the Faith. 


After the Creeds and Hymns in the historical development of the 
Doctrine, the Writings of the Fathers of the Church were next in 
importance. They served for the preservation of the Apostolic Tra- 
dition and expressed the accepted truths of the Early Church. Such 
writings as The Exposition of the Faith by St. Gregory Thauma- 
turgus in the third century, the homilies of St. Cyril of Jerusalem 
in the fourth century, the Manual of St. Augustin in the fifth cen- 
tury and treatises on the Orthodox Faith of St. John Damascene in 
the eighth century, were held in high authority and were guiding 
all succeeding Theologians in their studies and in exposition of the 
Orthodox Doctrine. 


The Eastern Church, after the time of St. John Damascene, had» 
no need for composing new Creeds or adopting new symbolical 
books. The Russian Church up to the seventeenth century did not 
have any doctrinal books of her own but used for the teaching and 
defending the faith the writings of the ancient Fathers, especially 
those of St. John Damascene. The propaganda of Latin and Pro- 
testant errors among the Russians, at the end of the sixteenth cen- 
tury, made it necessary to publish some doctrinal books in defence 
of the Orthodoxy. 


First Russian Catechism to be published was composed by Arch- 
priest Zizanias of Lithuania, approved and corrected by Patriarch 
Philaret of Moscow and printed there in 1627. Metropolitan Peter 
Mogila of Kiev wrote a Short Catechism and published it in 1645; 
it was republished in Moscow with the approval of Patriarch Joseph 
in 1648. The same year was published in Moscow a very valuable 
book on the Faith in which the Unia with Rome, made in Brest- 
Litovsk in 1596 by Potzey and Kuntzevich, was exposed and con- 
demned as well as other irregularities and intrigues of the Roman 
Church were also treated. 


Metropolitan Peter Mogila saw that these and other books were 
not sufficient for the defence of the Orthodox Faith and the Church 
as the expression of its pronounced doctrines, so he composed a 
historical volume under the title of ‘“The Orthodox Confession of 
Faith of the Catholic and Apostolic Church of the East,’’ known in 
general as the Orthodox Confession. This writing of the noble and 
learned Metropolitan was approved by the Synod of Bishops of 
the Eastern Church convoked in Yassi, Moldavia, in 1643, and was 
indorsed afterwards, in the same year, by four Patriarchs, who 
named the book as ‘‘Exposition of the Catholic and Apostolic Faith 
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for all Orthodox Christians throughout the World.’”’ Later the 
Orthodox Confession received the testimonies as to its value and 
importance for the true exposition of the Orthodoxy from Patriarch 
Nectariy of Constantinople in 1662, from Patriarch Dosithey of 
Jerusalem in 1672, Patriarch Dionisy of Constantinople in 1691, 
and in 1696, Adrian, Patriarch of Moscow, in his Preface to the 
book gives a true account that the Orthodox Confession was com- 
posed against those heretics, with whom the Russian Church found 
herself confronted, namely, Latins, Uniats, and Lutherans. All 
Orthodox Theologians to present time have this work of Peter 
Mogila as the guide in their studies. 

In 1720 was published Russian Catechism, made of Slavjano- 
Russian Primers, by Archbishop Theophanus Prokopovich of 
Pskov, and in 1762 the Orthodox Doctrine or a Summary of 
Christian Divinity was published. The Treatise on the Duty of 
Parish Priests, highly valuable contribution to the Russian doc- 
trinals, was published in 1776 by Bishop of Mogilev, George 
Konissky. In 1839 was published the Longer Catechism of the 


Orthodox Catholic Church of the East by Metropolitan Philaret of 
Moscow, which was received with unanimous approbation by all 
Eastern Patriarchs and other Orthodox Churches of the East. 


Of the latest treatises on the Dogmatic Theology, as leading toa 
higher degree of learning and understanding the Orthodox Doctrine, 
should be named two: one by learned Metropolitan Makariy 
(Bulgakov) of Moscow and the other by highly venerated and 
pious Bishop Sylvester, renowned Professor and Rector of the 
Theological Academy of Kiev. 

In conclusion it is right to state that the Doctrine of the Russian 
Orthodox Church is the Doctrine of the whole Eastern Orthodox 
Church and if any one believes that there is essentially upon earth 
one true Christian Church as there is one God, he should read some 
of the above named books and writings and study the history of 
the Church. 
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RITUAL OF THE EASTERN ORTHODOX CHURCH 
ITS ORIGIN AND MEANING 


In every religion there are some forms or external symbols for 
expressing man’s relations toward God, and no matter how simple 
and plain or elaborate and triumphal they may be, but they con- 
stitute the sacred acts or rites in worshiping God. They represent 
the expression of man’s soul. : 


The rites of the Christian Church came into practice with the 
progress of the Church of our Lord Jesus Christ in order to com- 
memorize His life on earth and as the result of man’s need to have 
the way of expressing himself before God in a most becoming and 
dignified manner. Gradually the rites of the Church were perfected 
and became universal by the Church’s sanction under the guidance 
of the Holy Spirit. 


The Eastern Orthodox Church kept in its practice these original 
rites of the Early Church which became her own and bear the proof 
of the Church’s dogmatical and historical succession from the apos- 
tolic times to our days. We find ample testimony in the liturgical 
writings of the fourth century, that the rites and the order of prayers, 
practiced at that time, were inherited from the ancient times, were 
authorized and sanctified by the Church and transmitted to our 
times. 


During the severe persecutions of the Christians from the time of 
Emperor Nero, when the Apostles Peter and Paul were executed, 
and until the reign of Emperor Constantine, the Great, Christianity 
was practiced secretly and all instructions regarding the same were 
transmitted by words or traditions. 


Though some apologetics of the second and third centuries were 
safely preserved and reached our days, but only in the fourth cen- 
tury Christian Church received her freedom and right to defend her 
teaching and commemorate in writing all her spiritual inheritance, 
which included also the rites. Only the fourth century gives us more 
accurate records of the Church’s dogmas and rites, all of which had 
passed the censure of the most learned and pious Fathers of those 
days, and they then were accepted and practiced in the worship of 
God until the present day. 


To substantiate this assertion we will quote the learned Dr. 
Henry R. Percival, who in his book on the Seven Ecumenical 
Councils of the Undivided Church, says: ‘“Why it does not seem 
possible to prove that before the fourth century the liturgical books 
were written out in full, owing no doubt to the influence of the 
disciplina arcani, it seems to be true that much earlier than this 
there was a definite and fixed order in the celebration of divine 
worships and administrations of the Sacrament” (Vol. XIV, p. 
136). The most ancient documents, that uphold above said testi- 
mony and were used by the author in his research work on the 
worship of the Early Church, are: ‘The Catechetical Lectures of 
St. Cyril of Jerusalem,” delivered about the year 347, ‘“The Apos- 
tolic Constitutions” (Bk. II), and ‘““The Homilies of St. John 
Chrisostom,”” where are found all proofs of the rites and customs 
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practiced by the Early Church in her divine service. 


St. Basil the Great gives illustrious teaching on the Apostolic 
Tradition in his book ‘‘De Sanctum Spiritum,’’ chapter 27, and at 
the same time testifies to the rites and customs of the Church as 
being transmitted and kept through the Tradition from the preced- 
ing times. Ihe Christian soul should find much comfort in reading 
this testimony, which assures that the rites of the Eastern Orthodox 
Church were fully established in the time of this holy Father (330- 
379 A. D.) and became to our days unchanged in their original 
holiness and truth. 


“Of the doctrines and injunctions,’ says St. Basil the Great, 
“kept by the Church, some we have from written instructions, but 
some we received from Apostolic Tradition, by succession in private. 
Both the former and the latter have one and the same force for 
piety and will be contradicted by no one who has ever so little 
knowledge in the ordinances of the Church. For were we to dare to 
reject unwritten customs, as if they had no great importance we 
should insensibly mutilate the Gospel, even in the most essential 
points, or rather for the teaching of the apostles leave but an empty 
name. For instance: let us mention before all else the very first and 
commonest act of Christians, that they who trust in the name of 
our Lord Jesus Christ, should sign themselves with the sign of the 
cross; who hath taught this by writing? To turn to the East in 
prayer: what Scripture have we for this? The words of invocation 
in the change of the Eucharistic bread and of the Cup of Blessing; 
by which of the Saints have they been left us in writing? By what 
Scripture is it in like manner that we bless the water of Baptism, - 
the oil of Unction, and the person himself who is baptised? Is it 
not by silent and secret tradition? What more? The very practice 
itself of anointing with oil; what written word have we for it? 
Whence is the rule of trine immersion, and the rest of the ceremonies 
at Baptism, the renunciation of Satan and his angels, from what 
Scripture are they taken? Are they not all from this unpublished 
and private teaching which our Fathers kept—-having been taught 
as a first principle to guard by silence the sanctity of the mysteries?’ 
(The Longer Cat. pp. 36-37.) 


The names of the apologists of the second century—Dionisius 
Areopagitiss with his “Ecclesiastical Hierarchy’’ and that of Tertu- 
lianus with his noble work ‘‘De Coronis et de Resurrectionis”’ 
strengthen our faith in the purity and antiquity of the Orthodox 
Church's ritual. 

The order of the liturgy of the Early Church, described by Dr. 
Percival in his excursus on the worship of the Early Church, is of a 
great interest and importance; it illustrates that the main divine 
service of the Orthodox Church was celebrated in the early days 
before the fourth century in a most exact order as it is practiced by 
the Church at the present time. This description of Dr. Percival is 
a very valuable one historically as the result of his studies of the 
works of the Fathers of the Early Church and is very instructive 
and we wish our readers could have the benefit of reading it in full. 
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PART II 


‘The continuation in the Orthodox Church of that order of wor- 
ship which existed before the fourth century is a proof of her 
faithfulness not only to the Holy Tradition, but also to the spirit 
of the Early Church, to “‘the faith, which was once delivered unto 
the saints.’” (Jude 1, 3.) 


Our divine liturgy typifies the whole life of our Lord Jesus Christ | 
from His birth up to His Ascension into the heavens and the estab- 


lishing of the Church by the descend of the Holy Ghost on the 
apostles. 


During the celebration of this service, a believer is uplifted to be 
with Christ, follows Him, listening to His Gospel, witnessing His ' 
miracles and service to the world, and is sanctified by the Holy 
Eucharist, instituted by the Lord at the Last Supper. This service 
opens the heaven to the Orthodox Christian, commemorating the 
presence of the Lord by the sacrament during the service. The mean- 
ing of the liturgy is very significant and instructive. We will present 
the liturgy of the Early Church as it is described by Dr. Percival, 


before going into explanation of the rites and ceremonies attached 
to it. 


“The congregation is gathered together, the men on one side, the 
women on the other, the clergy in the apsidal chancel. The readings 
immediately begin; they are interrupted by chants. A reader ascends 
the ambo, which stood in the middle of the Church, between the 
clergy and the people and reads two lessons; then another goes up in 
his place to sing a psalm. . . . When the lessons and psalmodies are 
done, the priests take the word, each in his turn and after them the 
bishop. The series ended with a lection from the Gospel, which is 
made not by a reader, but by a priest or deacon. (So it is at the 
present time.—B. T.) 


After the sermon the sending out of the different categories of | 
persons, who should not assist at the holy Mysteries, take place. 
When there remain in the Church only the faithful communicants,’ 
these fall to prayer. (Depart all ye Cathechumens: let no Cathechu- 
mens remain: but let us who are in the faith again, yet again, in 
peace pray unto the Lord, is retained in the Liturgy and is in use 
now.—B. T.) Deacon says the litany and to all these petitions is 
added Kyrie eleison. Then the voice of the bishop rises in the silence 
—he pronounces a solemn prayer of a grave and majestic style. 
Here ends the first part of the liturgy. The second part, the Christian 
liturgy properly so called, begins by the salutation of the bishop, 
followed by the response of the people. Then, at the sign given by a 
deacon, the clergy receive the kiss of peace from the bishop, and the 
faithful give it to each other, men to men, women to women. 

Then the deacons and the other lower ministery divide themselves 
between watching and serving at the altar... . This is a solemn 
moment. After private prayer the bishop makes the sign of the cross 
upon his brow and begins. 

“The grace of God Almighty, and the love of our Lord Jesus 
Christ and the communion of the Holy Ghost be with you always. 


40 CHURCH HISTORY AND RITUAL 


yy 6 


“And with thy Spirit.’’ “Lift up your hearts.”’ ‘“We lift them up 
unto the Lord.” “It is meet and right so to do.’’ And the eucharistic 
prayer goes on, concluding—where the Cheribim and the Seraphim 
eternally make heaven ring with the trisagion. Here the whole 
multitude of the people lift up their voices and joining their song 
with that of the Choir of Angels, sing ‘““Holy, Holy, Holy, etc.”’ 
(We have all this in our Liturgy now.—B. T.) When the hymn 
is done and silence returns the bishop continues the interrupted 
eucharistic prayer. Then, taking his inspiration from the last words 
“Do this in remembrance of Me’’ the bishop develops the idea re- 
calling the Passion of the Son of God, His death, His resurrection, 
His ascension, the hope of His glorious return, and declaring that 
it isin order to observe this precept and make this memorial that the 
congregation offers to God this eucharistic bread and wine. 


Finally the Bishop prays the Lord to turn upon the Oblation a 
favorable regard, and to send down upon it the power of His Holy 
Spirit, to make it the Body and Blood of Christ, the spiritual food 
of his faithful and the pledge of their immortality (all this is ob- 
served now.—B. T.) 


The mystery is consummated. The bishop then directs the 
prayers. After this is said “Our Father.’’ The bishop then pro- 
nounces his benediction on the people. 


The deacon awakes the attention of the faithful and the bishop 
cries aloud “Holy things for holy persons.’’ And the people answer 
‘There is one only holy, one holy Lord Jesus Christ, to the glory 
of God the Father, Amen.’’ No doubt at this moment took place the 
fraction of the bread, a ceremony which the documents of the fourth 
century do not mention in express terms (no doubt it did as it does 
now.—B. T.) The communion then follows. The bishop receives 
first, then the priests, the deacons, the subdeacons, the readers, the 
singers, the ascetics, the deaconesses, the virgins, the widows, the 
little children and last of all the people. The bishop places the con- 
secrated bread in the right hand, which is open, and supported by 
the left; the deacon holds the chalice—they drink out of it directly. 
‘To each communicant the bishop says, ‘The Body of Christ;’’ and 
the deacon (now bishop) says, “The Blood of Christ, the Cup of 
life,’ which is answered, “‘Amen.’’ During the communion the 
singers execute Psalm XX XIII (34) Benedicam Dominum, in which 
the words “‘O, taste and see how gracious the Lord is’’ have a special 
suitability (it is in use now.—B. T.) When the communion is 
done the deacon gives the sign for prayer, which the bishop offers 
in the name of all (‘“‘O Lord, who blesses those, that bless Thee’’ 
now is read generally by the priest.—B. T.) then all bow to receive 
the blessing. Finally the deacon dismisses the congregation, saying, 
‘Go in peace.’’ (Bishop or priest does this now.—B. T. 


The description of the ancient liturgy by Dr. Percival is not 
complete; it gives only a general order of the service as it was con- 
ducted then with the personal remarks of the author, but for any 
one, who is familiar with the service as the same conducted now, 
there cannot be any doubt that it was the same then as it is now 
with but a slight change in the prayers and songs, or in placing 
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them through the service, as we witness it in the liturgies of St. John 
Chisostom and Basil the Great. 


Every act that takes place in the divine services of the Orthodox 
Church has its significance and meaning, representing to the believers 
one or the other stage from the life of Christ or from the history of 
our Salvation. Being sanctified and authorized by the Church, her 
rites and ceremonies make divine services very expressive and im- 
pressive, giving to the believer that spiritual satisfaction which is 
possible only by answering the demands of the soul. Special con- 
structions of her temples, richness of her vestments, splendor of her 
ceremonies and the beauty of her singing give to the Russian Ortho- 
dox Church supremacy of her worship. 


THE VESPERS 


‘The holidays in the Orthodox Church are counted from the 
sunset of the preceding day, therefore, the worship of God, occa- 
sioned by some event, begins with the vesper or evening service. 
On the eve of all big holidays there is served in the Orthodox 
Church “The All Night Vigil Service’? or Great Vespers and 
Matins together. 


The evening service denotes in general the state of man’s relations 
to God as the same existed before Christ. By the acts of devotion, 
that we see at the vespers of the Eastern Orthodox Church, the 
thoughts of Christians are carried to the days of Creation, and to 
the blessed life of Adam and Eve in Paradise. The vespers begin 
with the psalm on creation of the world (103-104). During the 
reading or singing of this psalm the temple is censed and the lights 
are lit up. This expresses the saying of the book of Genesis that at 
the Creation “‘the Spirit of God moved upon the face of the waters’’ 
(Gen. 1:2). The Royal doors are opened from the beginning of the 
service to show that the Paradise was open to man from his creation, 
but the blissful condition of mankind did not continue forever, so 
the doors are being closed after the censing of the temple, meaning 
that the paradise was shut for man after his fall. 

While the psalm is chanted, the priest comes out before the Royal 
Doors, which are closed, and reads secretly the prayers with an un- 
covered head in token of penitence and humility of sorrowing Adam 
before the entrance to the Paradise. This repentance of the fallen 
man and his promise to obey God’s will are expressed also through- 
out the vespers in the psalms, litanies and stichiras that follow after. 


The entrance which takes place at the vespers and the hymn of 
‘‘Gladsome Radiance’ symbolize that Radiance which was promised 
to man “‘to bruise the head of the snake’ (Ibid. III:15). At the 
end of the vespers the hymn of St. Simeon “Now, O, Lord, lettest 
thou thy servant depart in peace,’ speaks of the fulfilment of the 
expectation with the birth of Christ. Then the Christians are led 
through the matins or morning service into the liturgy. 


THE MATINS 


The morning service, matins, of the Eastern Orthodox Church 
represents the condition of man’s life at a dawn of Christian era 
and brings to the memory of believers those sweet expectations of 
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Christ’s coming on earth which are speaking of the great service to 
the redemption of the world rendered by the Holy Virgin Mary, 
the Mother of God, Christ. 

The order of matins consists first of the reading of psalms in 
which many calamities and disasters that befell on the human race 
are presented and the hope on God’s mercy for its salvation is 
expressed. The great litany, the singing of the verses: “God is the 
Lord, and is manifested unto us,’ and the reading of kathismas that 
takes place after the psalms, picture the eager expectations of Messiah 
and the relief from the bonds of sin. 


The polyeleon (much of kindness) that follows the kathismas 
in the part of matins, when verses of psalm 134 and 145 are sung 
and repeated often: “‘for His mercy endureth forever,’ and testifies 
that God’s mercy was given to mankind. In the manifestation 
thereof the holy doors are then opened, the whole temple is incensed 
and the gospel is read. In response of God’s loving kindness the 
faithful worshipers pay utmost reverence while the gospel is read 
and after reading it, they kiss the gospel; on the eve of great holidays 
they are anointed with the blessed oil, which was sanctified during 
the vesper with five loaves of bread, wheat and wine. 


The polyeleon ends and the canon is sung. The canon is a long 
chain of troparia, ordered in nine series, the musical tune of which 
is fixed and regulated beforehand. The first song or hymn of each 
series is called hyrmos and they remind the faithful of different 
events in the history of man’s salvation, bringing their thoughts 
step by step to the birth of Christ. 

The song of the Holy Virgin, “‘My soul doth magnify the Lord 
and my spirit had rejoiced in God, my Savior,’ with the following | 
verses and the hymn to the Birth-giver of God: ‘“‘Most blessed art 
thou, O Virgin Birth-giver of God; for through Him, who became 
incarnate of Thee, hell is led captive, Adam is recalled from the 
dead, the curse is made void, Eve is set free, Death is slain, and we 
have been endowed with life’’—express the Christian joy with the 
coming of Christ of the Virgin Mary, in whom they see the salva- 
tion of the human race. The two songs preceed the great Doxology in 
which the incarnate Lord is glorified. | 


‘The singing of the great Doxology, which begins with the words 
that the angels sang at the birth of Christ, Savior: ‘““Glory be to 
God on high, and on earth peace, good will toward men,”’ points to 
expected event, the coming down of the Lord Jesus Christ, incar- 
nated of the Holy Ghost and of the Virgin Mary. With the Dox- 
ology the service of matins is concluded and the Ist Hour is added 
to it ending with the hymn in honor of the Mother of God, ““To the 
victorious Leader of hosts triumphal greetings.’’ After this the 
Liturgy is celebrated if the service is held in the morning and an 
intermission is not desired. | 
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PART III 
THE LITURGY 


On the list of Church services of the Eastern Orthodox Church 
the divine Liturgy is the first one because of its importance and 
spiritual and ritualistic splendor. It is the main service of the Church. 
‘This service was constituted by the Lord Himself, when He com- 
municated His Apostles at the Last Supper. On the Thursday, just 
before His passion, during the Mystical Supper of His, the Lord 
took bread and having given thanks to God, the Father, He blessed 
it, broke it, and handing it to His disciples, said: ‘‘Take, eat ye; this 
is My Body which is broken for you unto remission of sins.’’ Then 
having taken up the cup, blessed it, gave it to His holy disciples, 
saying: ‘‘Drink ye all of it; this is My Blood of the New Testament, 
which is shed for you and for many unto remission of sins.’’ After 
communicating His disciples the Lord commanded them ‘“‘This do 
in remembrance of Me.’’ The holy apostles instituted a certain rite 
and order of the Liturgy. 


First and most ancient liturgical service in the history of the 
Eastern Orthodox Church is known as the Liturgy of the holy 
Apostle James. It is the longest of all liturgies and is celebrated very 
rarely, only on special occasions in Jerusalem, where the Apostle 
was the first Bishop of the Church there. 


Next in use of the Church is the Liturgy of St. Basil the Great; 
it is much shorter than the Liturgy of St. James, and is celebrated 
only ten times a year (Christmas or the day before, the New Year, 
the Epiphany or the day before, first five Sundays of the Great Lent, 
Thursday and Saturday of the Passion week). The Liturgy of Stx 
John Chrysostom is shorter than that of St. Basil the Great, and 
is the most usual in the services of the Church. The Liturgy of the 
Presanctified is the shortest of all liturgies of the Church. The 
eucharistic elements have been consecrated for it on the Sunday 
before. The author of this Liturgy is St. Gregory Homiliates 
(Dvoeslov). It is celebrated on Wednesdays and Fridays of the 
Great Lent, Thursday of the 5th week of the same Lent, Monday, 
‘Tuesday and Wednesday of the Passion week. 


The meaning of the rites of all liturgies is the same—presentation 
of the life of Christ in the matter of our salvation, and we will 
follow the Liturgy of St. John Chrysostom. 


Divine liturgy of St. John Cristostom begins with proscomedia 
or the Office of Oblation, which is performed when the 3rd and 6th 
Hours are read. The Eucharistic Elements are prepared on the. 
Credence (Zhertvennik), situated in the northern part of the altar, 
for the consecration at the time, when the holy Eucharist is offered. 
Proscomedia points to the birth of Jesus Christ and also to His 
crucification. The Credence represents the Cave and reminds of 
Golgotha. The words pronounced by the priest, when placing the. 
star-cover over the holy bread, ‘‘and the Star came and stood over 
the place where the young Child was,” and the other words, when 
piercing the Lamb: ‘‘One of the soldiers did pierce his side with a 
spear and straightway there came forth blood and water and he that 
saw it bears witness and his witness is true’’ give explicit significance 
of the acts. 
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Besides the Credence the following articles are necesary for per- 
forming the proscomedia. Five loaves of altar bread (prosforas) 
the wine, chalice, paten, star-cover, spear, sacramental spoon, sponge, 
three veils and lidle (kovshik). The altar bread must be leavened, 
made of wheat and of two parts in form, representing the two 
natures of Christ. Top part is stamped with a cross and initials of 
‘Jesus Christ, the Conqueror.’ The wine must be of pure grapes 
and red in color. 

Each article used in proscomedia has a special significance attached 
thereto. The chalice reminds of the cup used by the Lord in com- 
municating His disciples at the Last Supper, the paten-manger, 
where Christ was born, the star-cover—star, which led the wise 
men to Bethlehem, the spear—that spear by which the soldier 
pierced the Lord on the cross, the sponge—one used by soldiers in 
giving our Lord the vinegar with gall, and the veils—swaddling 
cloth. The sacramental spoon is in use from the time of St. John 
Christostom. 


When proscomedia is completed the liturgy of the catechumens, 
the second part of the liturgical service, commences with proclamation 
“Blessed is the Kingdom”... Thus is manifested that with the 
birth of Christ the God’s Kingdom was at hand, and that His 
appearance to the World was as the Lord’s will (Mt. IV, 17). The 
following litanies and antiphones are prepairing the faithful for 
His appearance, which is typified by the Little Entrance, when the 
beautitudes (Blessed are...) are sung. 


The opening of the Holy Doors signifies that the heavens were 
open at the Baptism of our Lord Jesus Christ and a voice proceeding 
thence testified of Him. The book of the holy gospel represents 
Christ, our Lord, appearing to teach the mankind. The taper borne 
before the gospels signifies that His teaching is the Light of the 
W orld with the censer, with its glowing embers, represents the Divine 
Ember, which we receive in the holy teaching of the Lord. When 
the gospel, appointed for the day, is read, the faithful are minded to 
have the same attention and reverence as if they were hearing the 
Lord Himself. It is preceded by the lesson from the apostles’ epistle, 
which leads our attention into hearing of Christ’s words. The censing 
of the temple, in preparation to the reading of the holy gospel, is a 
sign of the most prayerful reverence to the words of our Lord and 
as a symbol of the Holy Spirit bestowed upon the World through 
the Church. 


After the reading of the lesson from the gospel the litany of 
fervent supplification is said, as it is right, that the faithful should 
repeat their petitions and pray with the greatest zeal for all that is 
necessary for their souls and bodies. After the litanies for the catechu- 
mens are read, the liturgy of the catechumens is ended. 


In the Early Church the catechumens, i. e., those preparing them- 
_ selves to be baptised, were allowed to be present at the service only 
to this end. The further service was attended by only the faithful, or 
those who could be admitted to the Holy Communion, and so it is 
called the Liturgy of the Faithful. 


In this part of the liturgy the following order is observed: (a) the 
prepared Eucharistic Elements are transferred from the credence to 
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the holy table (from the Zhertvennik to Prestol), (b) the prepara- 
tion of the people to heed the consecration of the Gifts, (c) the 
Sacrament of the Communion is performed and (d) the faithful 
are communicated and give thanks for the Communion. 
The sacred procession, when the Cherubimic hymn is sung, marks 
ee beginning of this part of the service and is called the Great 
ntrance. 


The Great Entrance signifies our Lord’s triumphal entry into 
Jerusalem. During this procession now, as it was in the days of the 
Early Church, are mentioned all those in authority, the founders, 
benefactors, laboring for the church and all orthodox Christians. 
The Cherubimic hymn is one of the most beautiful and expressive 
hymns. The faithful generally are kneeling down when it is sung 
in homage to the holy Gifts, which are being transferred from the 
Credence to the holy Table for consecration, after the first part of 
the cherubimic hymn is sung. 


When the Creed is recited the priests, if there are more than one 


serving, give a brotherly kiss to one another in a manifestation of | 


the Christian love which makes them worthy to offer in peace the 


Holy Oblation. The Aer that is waved over the Gifts reminds of 


the earthquake, which occurred when Jesus Christ was dying on the > 


cross. If a bishop is officiating he bows his head under the waved | 
aer, signifying thereby that he is ready to submit himself to sufferings 


for Christ’s sake. 


The most sacred moment of the liturgy is the offering of the holy 
Eucharist. The congregation is invited to be ready for it by an excla- 
mation of a deacon, if he is serving, otherwise by a priest, ‘‘Let us 
stand well, let us stand with fear, let us attend to offer in peace the 
Holy Oblation.”’ The faithful in response express their willingness 
to bring to God “‘A mercy of peace, a sacrifice of praise’ and the 
bishop (or priest) delivers to them the apostolic benediction: ‘The 
grace of our Lord Jesus Christ and the love of the God and Father, 
and the communion of the Holy Ghost be with you all.’’ To this 
the congregation rejoins: ‘““And with thy spirit,’’ 1. e., we wish the 
- same mercies of God to thee. The celebrant next calls on the congre- 
gation ‘‘On high let us have our hearts.’’ When the response is re- 
ceived ‘“‘We have them toward the Lord’’ the celebrant exclaims 
“Let us give thanks unto the Lord,’’ for this readiness. 


The most sacred part of the service now is proceeding and the , . 
holy Sacrament of transubstantiation takes place. The bishop (or ' 


priest) reminds of the angelic powers, who invisibly are present to 
serve and to praise the Lord with their voices: “‘Singing, vociferating, 
crying and saying the triumphal hymn,”’ to which the answer comes 
from the choir: ‘“Holy, Holy, Holy Lord of Sabaoth; heaven and 
earth are full of Thy glory. Hosanna in the highest; blessed is He, 
that cometh in the name of the Lord. Hosanna in the highest.” 


When thus the atmosphere and all around are made holy and the , 
reverence prevails, the words of Christ of the Last Supper “Take | 
eat ye’ and “‘Drink ye all of it... .’’ are pronounced and the excla- , 


mation ‘““Thine own of Thine own we offer to Thee in behalf of 
all and for all,’’ is said and the invocation of the Holy Ghost to 
sanctify the Holy Elements and to change them into precious Body 
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and Blood of Christ is prayed for. While the choir (or the people) 
sing: ‘Thee we sing, Thee we bless, to Thee we give thanks, O 
Lord, and beseech Thee, our God,” the bishop first sayeth secretly 
the Prayer of invocation, then three times the prayer of the Third 
Hour, and blessing the Holy Bread says: ‘“‘And make this bread the 
precious Body of thy Christ,’ and blessing the chalice says: “And 
make that which is in this chalice the precious Blood of thy Christ,”’ 
and blessing, the both says: ““Transmuting them by Thy Holy 
Spirit.’” Which done, the bishop, the priests, and deacons and all 
taking part in the service kneel down before the Holy Gifts, ren- 
dering to them the adoration due to God. 

‘These are indeed the most solemn moments of the spiritual wor- 
ship in the services of the Eastern Orthodox Church. Here the 
Church commemorates the Last Supper, the Lord’s passions, His 
death and burial, and presence in the Sacrament by the operation of 
the Holy Ghost. The bread and wine become the Body and Blood 
of Christ. 

The following hymn in honor of the Holy Virgin, the Mother 
of God, “‘Meet it is, indeed to bless Thee, the Birthgiver of God, 
the ever blessed most entirely blameless and Mother of our God...” 
glorifies her and all holy and righteous one, who, through Savior’s 
death became partakers of His Resurrection. The Lord’s prayer is 
recited now, preceding the receiving of the Holy Communion by 
the officiating clergy and the altar resembles that very room, where 
the Lord instituted the Eucharist at the Last Supper. 

The drawing back of the veil, the opening of the Royal Doors, 
after the communion of the clergy, and the appearance of the Holy 
Gifts to communicate the faithful, signify the appearance of Jesus 

Christ Himself after the Resurrection. 


After the people have been communicated and the congregation 
is blessed with the Holy Gifts in the Chalice, the Holy Gifts are hid 
from view. This means the Ascension of the Lord into heaven in 
presence of His Apostles and blessing them by the Lord. Then the 
benediction is pronounced and the song “We have seen the true light, 
we have received the heavenly Spirit, we have found the true faith, 
we worship the Undivided Trinity, for it has saved us’’ reminds of 
the descension of the Holy Ghost on the apostles and through them 
thus has on all the faithful. 


The whole life of Christ has been presented and the liturgy ends 
with the litany and prayer of thanksgiving. The congregation is 
invited ‘‘in peace let us go forth’’ and after the prayer is recited the 
bishop (or priest) blessing the congregation pronounces dismissal. 

In a manifestation of their faith, as expressed in divine services, 
the faithful kiss the holy cross and in peace depart from the church. 

The symbolism of the Eastern Orthodox Church is attached to 

the other services and sacraments of the Church as also in construc- 
tion of the temple and different articles in use of the Church, but 
the most significant is this, which we have presented to the readers. 
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